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PREFACE 

 

Very few know that located in the centre of the South Island is a rocky plateau called the ‘Garden of 

Allah”. This was a name chosen by the Canterbury Mountaineering Club in 1941 to be adjacent to 

the “Garden of Eden”. In 1858, when the Sepoy Mutiny convulsed the Indian subcontinent, the 

residents of this far-flung British colony opened their purses in sympathy, including a 10-shilling 

donation by a Muslim labourer in Lyttelton named Wuzeerah. The local newspaper noted this 

donation as being made by a “Mohammedan”. In 1875, an energetic Kashmiri Muslim entrepreneur 

known as the ‘Fakir of Ulu’, set up a business in George Street, Dunedin and his advertisement in 

the local newspaper at that time proudly stated Arabic transliteration of the Islamic verse “Bismillah 

al hum lillah reh bil almini”. The wedding of Sheikh Mahomet Din and Miss Gertrude Hills was the 

social highlight of the year in 1904 in Banks Peninsula. The bride wore a “beautiful gold bangle, a 

watch and chain, necklet and green stone heart and ring “. She was the sister of Amy Bailey. In the 

Gumfields near Dargaville in 1909, the locals were intrigued to see a number of persons wearing the 

fez. They were Muslims from Bosnia.Mohamed Baksh Bayram lived in Hobson Street in Auckland in 

1895 and his rental property was burnt in the ‘Great Hobson Street fire”. As compensation he 

claimed the princely amount of £160 from the Alliance Insurance Company to cover the costs of his 

lost chutney. Taj Mahommed Khan from the Punjab was recruited into the New Zealand army during 

WWI in 1916, and assigned to the Maori contingent.  

These fragments, and more than two hundred others gathered within these pages, form a constellation 

of evidence which are scattered across time, geography, and the margins of colonial and post-colonial 

records. Together they trace a single, enduring truth . It is that Muslims have been part of the making 

of New Zealand from its very earliest days. 

This is not a history that announces itself. It does not arrive with mosques and minarets, with 

institutions and declarations. It arrives instead, in the small print found in death certificates and police 

gazettes, in magistrate's Court records and newspaper advertisements, in the register of naturalisations 

and the ledgers of births, deaths and marriages. It arrives in the oath sworn on a Quran in a Lyttelton 

Courtroom in 1861, and in the skull-cap of a six-foot Indian hawker walking the streets of Auckland 

in 1895. It arrives in the burial of Ibrahim Wali Mohamed Suliman in New Plymouth in 1941, 

attended by two thousand onlookers including the Mayor. The funeral was conducted by a 

Presbyterian Minister as there was no Imam and yet conducted, the newspapers noted carefully, with 

full Muslim rites. 

These are the silent voices. Not silent because they had nothing to say, but silent because no one 

thought to listen or to look. It was a pioneering Muslim historian, Abdullah Drury, who has spent the 

better part of the last twenty years collecting and collating the gems, the nuggets and the brocade of 

Muslim history in New Zealand. Much of the treasure trove was in the National Archives and 

National Library in Wellington.  

The individuals who move through these pages are not famous. They are lascars and hawkers, 

wrestlers and ice cream vendors, timber workers and gum diggers, soldiers and café owners. They 

arrived from the golden delta of Bengal and the alluvial plains Punjab, from the mirror-reflecting 

lakes of Kashmir and historic coastal city of Pondicherry, from the fertile plains of Gujarat and the 

shores of the Arabian Sea, from the mountains of Albania and the forested regions of Bosnia, from the 

peninsula of Malaya and the island of Java, from the steppes of Central Asia and the shores of the 
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Caspian Sea. They came aboard French exploration vessels in 1769 and on immigrant ships from the 

1840s. They swore oaths, raised children, buried their dead, and sometimes, as Sheikh Budrodeen did 

in his Otago Daily Times advertisement of 1875, they announced their presence to the world with a 

verse from the Quran in Arabic, in a New Zealand newspaper, without apology or explanation. 

All integrated into the society of the time. Some married into Māori tribes and others into European 

settler families and left descendants who may not even know their names. Some died alone in 

charitable institutions, like Sheik Budrodeen himself, who expired at the Costley Home for paupers in 

Auckland in 1894, three days before the newspaper finally managed to spell his name correctly. Some 

built a monument such the Mohamed Islam Salaman Tomb in New Plymouth, a Mughal Muslim 

inspired architecture with an arabesque dome crowned with a crescent moon and star, boldly visible 

from the road. Most however, left nothing but a line in a ledger. 

Abdullah Drury painstakingly scoured all possible sources so that yet another chapter in the history of 

New Zealand could be written. A chapter with unfamiliar names and from unfamiliar places and 

unfamiliar customs. 

What emerges from this historical excavation is not a triumphalist narrative. It is something quieter 

and more honest. It is a record of human presence. Men and women navigating a society that did not 

always know what to make of them, but who nevertheless made their lives here and left their own 

legacy. Mahmud Qasim and young Nasrin, who walked the beaches of Northland in 1769 and died in 

Peru six months later. Little Rudna Wuzerah, buried in Christchurch in 1857, aged six, without a 

headstone. Sali Mahomet, the Turkmenistani who sold ice cream in Christchurch for decades and was 

mourned across the city when he died in 1943. the Bhikoo family from Gujarat, who by 1956 sat on 

the executive committee of the New Zealand Muslim Association alongside Albanian and Bosnian 

migrants, a Punjabi and a Crimean Tatar. It was a gathering that looked less like a religious body and 

more like a small parliament of the world's diverse people. The archival period to 1959 aptly 

concludes with the Muslim voice of ‘shukur’ or gratitude, in the Personal section of the Evening Post, 

for the doctors, sisters and nurses of Wellington hospital. 

These are New Zealanders. They always were. 

The title of this volume, Silent Voices, carries within it a provocation. History is never truly silent; it is 

only unheard. The voices gathered here were never absent from New Zealand's story. They appeared 

in its newspapers, its Courts, its cemeteries, its commercial registers. They contributed to its economy, 

its social fabric, its peculiar and ongoing negotiation between belonging and difference. They simply 

were not listened to, not as Muslims, not as part of a continuous community with deep roots in this 

soil. 

This book asks us to listen now. Not to revise the past, but to complete it. Not to claim a history 

that was not there, but to recover one that was and that has been waiting in the archives all along.  

What the reader holds in their hands is an act of historical justice. It is, also, a gift to every Muslim 

child who grows up in New Zealand and is made to feel like a newcomer in a country where their 

community's story stretches back to the age of sail. 

 

Abdur Razzaq 

August 2026 



  

                                                Social History of the Silent Voices of Muslims in New Zealand          6 

 

INTRODUCTION – MUQADDIMAH 

 

The present volume seeks to address a notable lacuna within the historiography of Islam in New 

Zealand by providing an accessible yet historically grounded collection of physical evidence of the 

history of the Muslim presence in this country. Despite the steady growth and increasing visibility of 

Muslim minority communities in recent years, there remains a relative scarcity of concise studies that 

document this historical development in a systematic manner. 

The genesis of this project emerged from many years of research devoted to tracing the diverse 

experiences of Muslims in New Zealand. During that period, numerous requests were made for a 

publication that would bring together scattered historical materials in a single, coherent work for 

sturdy research purposes. This volume represents an attempt to meet that need. Organised 

chronologically, it presents a sequence of historical sources accompanied by contextual commentary 

and interpretive observations designed to assist readers in understanding both the documents 

themselves and the circumstances that produced them. The original materials have been reproduced in 

their published form, including inconsistencies, limitations, and imperfections. Such an approach 

preserves the integrity of the historical record and offers insights that might otherwise be lost through 

excessive editorial intervention or asymmetrical intellectual abstractions about ontological 

reductionism or hermeneutical paradigms. 

Some readers may question the necessity of reproducing material that, in many cases, is already 

accessible through digital repositories. Such criticism is understandable, yet it overlooks important 

lessons from the recent history of information preservation. During the latter decades of the twentieth 

century, microfiche technology was widely regarded as the archival medium of the future. Vast 

collections of newspapers, manuscripts, and official records were transferred to photographic film, 

often resulting in the disposal of the original documents. Within a relatively short period, however, 

technological developments rendered microfiche itself increasingly obsolete. Consequently, many 

digitised records available today derive not from original sources but from intermediary reproductions 

– a situation aptly described as the preservation of a “copy of a copy.” 

The contemporary digital environment presents additional challenges. Advances in artificial 

intelligence and image manipulation technologies have increased the capacity to alter, fabricate, or 

distort electronic information with unprecedented sophistication. Whilst digital archives remain 

indispensable, the continued production of printed books serves an important complementary 

function. Physical texts possess a permanence and materiality that electronic formats cannot entirely 

replicate. They may be preserved in libraries, circulated among readers, and retained across 

generations without dependence upon changing technological infrastructures. History repeatedly 

demonstrates that systems regarded as permanent are often more fragile than anticipated. Whether 

through technological disruption, environmental events, or unforeseen social transformations, the 

conditions that sustain digital networks cannot be assumed indefinitely. For this reason, printed 

scholarship retains enduring value as a vehicle for the transmission of knowledge. 

A second criticism may concern the degree of historical continuity posited between the earliest 

Muslim settlers and contemporary Muslim communities. Whilst acknowledging substantial 

differences across time, I maintain that meaningful connections do exist. Over several decades, 

Muslim organisations, community publications, and public speakers have repeatedly articulated a 
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shared historical narrative linking past and present. Contemporary Muslim life in New Zealand is best 

understood as the product of multiple intersecting social hierarchies and human trajectories. 

This work is intended for a broad readership that includes both Muslims and non-Muslims, 

particularly those interested in fostering constructive relations between folk of different religious 

traditions. It is also written for readers seeking a deeper understanding of the historical and social 

dimensions of Islam in New Zealand. The project combines raw historical evidence with occasional 

personal reflection, creating a narrative that is simultaneously documentary and interpretive in 

character. Throughout, linguistic accessibility has been prioritised over specialised academic 

terminology or bombastic verbosity. Technical religious expressions have been translated or 

explained wherever feasible so that readers without prior knowledge of Islamic studies may engage 

with the material without unnecessary barriers or panicking like a lost goose. 

Historical scholarship depends not only upon the collection of evidence but also upon the clear 

articulation of methods, assumptions, and conclusions. Any serious contribution to collective 

knowledge must therefore be grounded in accuracy, transparency, and critical engagement with 

sources. The historian bears a responsibility to examine evidence carefully, to assess competing 

interpretations fairly, and to distinguish between established fact and informed conjecture. My own 

experience has suggested that many Muslim immigrants and refugees possess rich personal and 

communal knowledge that has not always been preserved within conventional historical frameworks. 

In some cases, this reflects unfamiliarity with modern historiographical practices; in others, it reflects 

understandable caution regarding public representation. This volume seeks, in a modest way, to 

contribute to the preservation and communication of those experiences. 

Much of the research and writing contained in this volume was undertaken during limited periods of 

personal time amidst professional and family obligations. Inevitably, therefore, imperfections remain. 

Readers will no doubt identify omissions, interpretive disagreements, or areas requiring further 

investigation. Such limitations are inherent to all historical scholarship. Nevertheless, I remain 

confident in the fundamental conclusions presented here and in the evidentiary basis upon which they 

rest. Whether these conclusions reflect sound judgement or merely the persistence of long-held 

convictions is a question that must ultimately be left to the reader. 

Finally, it is appropriate to acknowledge the spiritual dimension that has accompanied the preparation 

of this work. Muslims have traditionally regarded the pursuit and transmission of knowledge as a 

form of service, undertaken with sincerity and humility. It is my hope that this volume contributes, 

however modestly, to a greater understanding of New Zealand’s Muslim heritage and to the broader 

pursuit of historical truth. We pray that God grants clarity of expression, sound judgement, and 

beneficial knowledge, and that He accepts this effort despite its shortcomings. He alone is the source 

of guidance, generosity, and success. 

 

 

Abdullah Drury 

August 2026  
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Silent Voices: A History Which Weaves with Forgotten Threads 

The “niyat” or intention of this social history is simple. A New Zealand that knows its own history, is 

much richer, more honest and better-prepared society than one that does not. 

 

Most New Zealanders would be surprised to learn that Muslims have been part of this country 

since December 1769, when two Muslim lascars, Mahmud Qasim and Nasrin, arrived on board 

the French vessel St. Jean-Baptiste. This was about the same time that James Cook was mapping 

the coastline. These two seafarers were the first Muslims in New Zealand. They arrived, as so 

many of the non-Europeans have, without any contemporary colonial historical account. There 

were no announcements. They were simply silent in our country’s history.  

The central argument of this work is simple. Muslims have been part of New Zealand from the 

earliest European colonial contact. They were as much part of New Zealand as the early English 

settlers. They are not newcomers. Their story is not a footnote to the national history. It is woven 

into that history at every level. 

This social history traces the Muslim presence in New Zealand from that first contact through to 

the formation of the first formal Muslim community organisation in 1956 and the early years of 

organised community life up to 1959.  

The social history relate explicitly to the contemporary concerns of New Zealand society, 

including the challenge of social cohesion in a diverse nation. In the aftermath of the Christchurch 

mosque attacks of 15 March 2019, this history is both an act of justice and a practical contribution 

to the understanding that genuine cohesion requires. 

Drawing on the pioneering archival research of historian Abdullah Drury, it recovers the lives of 

Muslim men and women who appeared in colonial newspapers, court records, census returns, 

insurance claims, birth certificates, and death notices, but who were never before assembled into 

the social history of New Zealand they collectively constitute. 

They came aboard ships of empire and immigrant vessels, on post-war refugee transports and 

ordinary passenger liners. Some married into Māori families. Some married into Pākehā settler 

families. Some left descendants who do not know their names. All of them made, in their different 

ways, a home in a country that had not planned for them. 

The social history is organised in eight historical frames, each anchored to a specific period of 

New Zealand's broader colonial and social development. Eighteen individual vignettes bring the 

people of this history to life. These silent Muslims were scattered throughout the country. They 

include Wuzeerah, who donated ten shillings to a British colonial relief fund in Lyttelton in 1858 

and had his name recorded in the Lyttelton Times as a Mohammedan, to Sheikh Budrudeen of 

Kashmir, who placed the Bismillah in Arabic at the head of his newspaper advertisements in 

Dunedin in 1875, to the two thousand New Plymouth residents who attended the funeral of 

Ibrahim Wali Mohamed Suliman in 1941, conducted with full Muslim rites by a Presbyterian 

minister because no imam existed anywhere in New Zealand. 
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As our faith informs us, a society that knows and understands the full depth of its own past is 

better placed to navigate the present and set the social compass direction for the future. The silent 

voices were never silent. They were waiting to be heard. They were here. They have always been 

here. 

In May 1875, the readers of the Otago Daily Times opened their morning newspaper and encountered, 

perhaps without realising what they were seeing, a sacred Arabic phrase from the Quran in an 

advertisement for a shop on George Street. The advertiser was Sheikh Budrudeen, a merchant from 

Kashmir. He ran the same advertisement seventeen times over two months. He offered no explanation. 

None were given. There were no commends or complaints. The presses ran, and the people of 

Dunedin went about their day. And somewhere, quietly, the history of Islam in New Zealand was 

being written in the most ordinary possible way. It was in the small print of a colonial newspaper, by a 

man who simply wanted everyone to know who he was. A lone Muslim who had not forgotten his 

faith identity frame.  

In the centre of New Zealand's South Island, on a high, wind-scoured plateau of tussock and schist, 

there is a place known as the “Garden of Allah”. It is adjoined to the “Garden of Eden”. The reason 

for the name is yet unexplained in any official record other than it was requested by the Canterbury 

Mountaineering Club in 1941. For reason why this name was chosen have been lost through time. The 

“Garden of Allah” exists quietly defining the majesty on the landscape and the inspiration of those 

who chose to name it such. It is a silent evidence that the influence of Islam reached the remotest 

geography of this country in ways that the official history has yet to understand.  

Our social history begins from these and other puzzles and expands outward. It is concerned with the 

long, largely unconnected silent presence of Muslim men and women in New Zealand from the first 

moment of contact in 1769 to the eve of the modern Muslim community era. It draws on the 

painstaking archival research of Abdullah Drury who assembled, for the first time, the scattered 

documentary evidence of that presence from court registers, police gazettes, census returns, 

newspaper columns, insurance claims, and the ledgers of births, deaths and marriages. Kit took him 

twenty years to gather the primary sources.  

This is not a history that announces itself. It does not arrive with mosques and minarets, with 

institutions and declarations. It arrives in small print, in the oath sworn on a Quran in a Lyttelton 

courtroom in 1861, in the Arabic verse placed without explanation in an Otago newspaper in 1875, in 

the ten shillings donated by a Muslim labourer to a British colonial relief fund in Christchurch in 

1858, in the two thousand people who came to a New Plymouth cemetery in 1941 to bury a man their 

community had known as its own. 

New Zealand in the twenty-first century is a society in the midst of a profound reckoning with the 

nature of its own diversity. The Christchurch mosque attacks of 15 March 2019, in which fifty-one 

Muslim worshippers were made shaheed in the most devastating act of terrorism in the country's 

recent history, confronted New Zealanders with a reality that the official culture had only partially 

acknowledged. It is that Islam is not a foreign presence in this country and that Muslim New 

Zealanders are not visitors or guests. They are full members of the national community and that the 

failure to understand this had real and terrible consequences. The national response, the outpouring of 

grief and solidarity, the public commitment to change, the aroha, reflected the best instincts of a 

society that genuinely aspired to be better. But aspiration requires knowledge. The knowledge that 
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New Zealanders heard that fateful day are that Muslims are part of this country. Our social history 

shows that they always have been.  

The questions that Christchurch 2019 posed, of who belongs and what it means to be a New 

Zealander, of how a society builds genuine cohesion rather than mere tolerance, are not new 

questions. They have been present, in different forms, throughout our history this book recounts. The 

hawker who appeared at the farm gate in Central Otago in 1895, the Bosnian gum digger who walked 

into court wearing his fez in 1907, the Punjabi wrestler who competed in the Auckland Town Hall 

during Ramadan in 1924, each of them in their own way, navigating exactly the same questions. How 

do you make a home in a country that did not plan for you? How do you make a home in a country 

that does not have a mirror for self-reflection? How do you maintain the integrity of your identity in a 

society that does not always know what to make of it? How do you build, across the distance of 

difference, the trust that social cohesion requires?  

Their answers were practical rather than political. They traded fairly. They gave to relief funds. They 

contested court decisions that went against them. They buried their dead with whatever help the local 

community could offer. They married and had children and watched their sons play football in the 

mud of South Auckland. These were not grand gestures. They were the daily acts of civic participation 

through which belonging is made real, and through which a society, if it is paying attention, comes to 

recognise that it contains more diversity than it imagined. 

The Muslim women and men of New Zealand are among the most diverse communities in the 

country, drawn from over sixty different national origins, worshipping in more than 140 mosques and 

Islamic centres, and present in almost every significant field of New Zealand professional and civic 

life. They are also, in the public discourse of this country, frequently discussed as if their presence 

were new, their loyalties uncertain, and their relationship to New Zealand values, whatever that is, in 

need of ongoing scrutiny.  

This history is, in part, a direct response to that framing. The genuine accommodation of multiple 

faith-communities within a shared civic culture, demands more than tolerance. Tolerance implies that 

the majority graciously permits the minority to exist. What the history of early Muslims in New 

Zealand reveals is something more demanding and more generous than tolerance. It reveals 

accommodation. It is the practical, repeated, unglamorous work of making space for difference, not 

because the law requires it, but because the community has come to understand that difference is part 

of its own fabric. The court that provided a Quran in 1861, the minister who learned Muslim funeral 

rites to bury a man his congregation had known as their own and the Minister of Justice, sitting in 

Parliament who ruled in favour of the fez in 1907. These were acts of accommodation by a society 

that was, imperfectly and sometimes reluctantly, becoming more capacious than it had planned to be. 

Concerns and conflicts were expressed, often violently and repressively, but so did accommodation.  

New Zealand’s geography sometimes results in a clouded understanding of itself as a remote country 

and separated from the world's complexity. This complexity also results in locating Muslims as 

‘others’. Our social frame challenges this self-understanding at its root. The Muslim presence in New 

Zealand from 1769 onwards was never a unusual phenomenon. It was the direct consequence of New 

Zealand's insertion into global networks of trade, labour, and empire that connected it to the Indian 

subcontinent, to the Ottoman world, to the Austro-Hungarian Empire, to the gumfields of Northland 

and the sawmills of the central North Island. The lascar sailors of 1769 were part of the same 

maritime world that connected Pondicherry to Canton, Aden to Auckland. The Bosnian gum diggers 
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of 1909 were refugees from the slow dissolution of an empire that stretched from the Adriatic to the 

Persian Gulf. The Crimean Tatar who opened a café on Manchester Street was a survivor of one of the 

twentieth century's most devastating acts of ethnic cleansing, deposited by the currents of global 

catastrophe at the bottom of the South Island. The first immigrant ship with 169 passengers to arrive 

at Petone, Wellington Harbour, on 22 January 1840 was Aurora. It was a 550-ton barque built by the 

Muslim boat builders in Chittagong, Bengal. The connections throughout the colonial past have 

remained hidden, but their silent echoes need to be revealed. March 15 showed that ignoring social 

history can result in tragedy. As a nation we cannot think of ourselves as unconnected to each other in 

our geography, in our diversity and in our history. .  

Understanding the Muslim dimension of NZ’ social history is not a matter of adding a footnote to an 

otherwise self-contained national story. It is a matter of reading the national story with the full 

complexity and diversity it actually contains. It is that of a country whose social fabric has been 

woven, from the very beginning, by diverse people from everywhere. 

Our social history is a resource for the present. A society that knows its own diversity is a society 

better equipped to defend and deepen it. In New Zealand the depth of the Muslim heritage, stretches 

back to the age of sail, to the gold rush, to the gumfields, to the shores of Gallipoli and the World 

Wars 

The frames informing our social history, draw on concepts of self-presentation and identity, theories 

of social assimilation and integration, and the sociology of the marginal individual who inhabits the 

space between two cultures. These are some of the tools for illuminating the history, not templates to 

impose upon it. The historical evidence consistently exceeds what any single framework can hold. It 

is a history of diversity. These were real people, navigating real circumstances, with intelligence and 

resilience and occasional spectacular misadventure. The historical accounts gathered here give them 

back their identity and provides us with a room lit with the rays of history and the mirrors for self-

reflection.  
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Frame One 

The Age of Sail: First Muslims, 1769 

The World That Arrived 

In the middle of the eighteenth century, New Zealand existed for the European imagination only as a 

rumour confirmed by one brief and violent encounter. Abel Tasman had sighted the coastline in 1642 

and sailed away. For another 127 years, the two main islands of the archipelago remained beyond the 

reach of Western settlement, governed entirely by Māori, who had arrived from East Polynesia 

roughly five centuries earlier and built across the land a sophisticated civilisation of interconnected 

iwi (tribes) and hapū (sub-tribes). Their social order was sustained by the values of manaakitanga 

(hospitality), rangatiratanga (chiefly authority), and the sacred genealogical framework of whakapapa. 

Then, in a few remarkable months in 1769, the outside world arrived in earnest. James Cook's 

Endeavour, commissioned by the British Admiralty, was mapping the coastline with the instruments 

of empire. Almost simultaneously, the French vessel St. Jean-Baptiste under Jean-François-Marie de 

Surville was sailing toward the same coast from Pondicherry, in southeastern India, carrying a crew of 

European officers and fifty-three lascar sailors. The two expeditions would never meet. But among the 

lascars of the St. Jean-Baptiste, were Muslims. Two of them have names. 

Vignette 1: The First Footprints (1769) · Northland Coast 

Mahmud Qasim could feel the cold waters as most sailors could. He was a lascar, a 

sailor of the sea roads that stretched from Pondicherry to every corner of the world, and 

he had sailed aboard the French vessel St. Jean-Baptiste for months without once 

seeing land that looked like this. This was green land. Impossibly green. The hills were 

wrapped in a kind of forest he had no name for, and the birds made sounds he could not 

place in any map from his memory. 

Beside him stood Nasrin, a Bengali teenager who had barely learned to trim a sail when 

the voyage began. He had grown accustomed to the sea. 

These were two Muslims from the other side of 

the world, the first of their faith to this land of 

greenery and mountains. They spoke in the way 

sailors do when seeing land after so many 

months. They watched the sky turn colours at 

dusk against the green backdrop. They could not 

have known that elsewhere on this same 

coastline, in these same weeks, another ship was 

anchored. Cook's Endeavour, had arrived with 

the machinery of empire behind it.  

Mahmud Qasim and Nasrin however were not colonisers. They were sailors, far from 

home, doing their work. They carried with them their prayers and their names and the 

memory of the adhan they had last heard in Pondicherry harbour. The land did not yet 

know their names. No place-names heralded their presence. But they had been here. 

And that was enough. 

The French vessel, St. Jean-Baptiste 
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The word lascar carries within it an entire social world. Derived from the Persian 

lashkar (army or camp follower), it came to denote, in the vocabulary of the British and 

European maritime empires, the Asian sailors, primarily from the Indian subcontinent 

but also from the Persian Gulf, the Malay Archipelago, and East Africa, who crewed 

the great merchant and naval vessels of the era. In the 17th century most were Muslims, 

significant numbers from Bengal, carrying their faith with them across the sea roads of 

empire: performing their prayers on rolling decks, observing Ramadan in foreign ports, 

maintaining the obligations of their tradition across distances that would have seemed 

inconceivable to their grandparents. In the 18th century and onwards there were also 

Hindu lascars, as their religious tradition of ‘Kaala Pani’ (black water) waned in 

influence. ( Kalaa Pani was an ancient religious taboo against crossing the ocean.)  

Both Mahmud Qasim and Nasrin died in Peru six months after leaving New Zealand, 

when the St. Jean-Baptiste sailed on. They left no descendants here, no names in any 

register. They are the beginning of a history that was, almost immediately, forgotten. It 

took two and a half centuries to recover. For this a lot of credit must be given to 

prominent NZ historians who have illuminated the history of south Asians in this 

country.  

 

  

Doubtless Bay : Arrival of first recorded 

Muslims in 1769 

 

 

 

 

 

The route of the St Jean Baptiste and Captain 

James Cook's Endeavour around the North 

Cape of New Zealand in December 1769 
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Frame Two: 

The First Families: Settlement in a Colonial Society, 1850 to 1875 

A Colony Designs Itself 

There were many lascars who had arrived and settled from 1810 onwards, but their definitive 

religious identity have yet to be uncovered from historical records. From available records, the first 

permanently settling Muslims arrived in New Zealand during the 1850s. The Treaty of Waitangi, 

signed in 1840 was between the British Crown and the majority of Māori chiefs. The Canterbury 

Association planted its Church of England settlement on the plains of the South Island in 1850. The 

Otago settlement, founded by the Free Church of Scotland in 1848, was already established in the 

south. Both were deliberately designed communities, specific in their intended ethnic composition, 

their religious character, their social hierarchy. Neither had designed a place for Muslim immigrants. 

That Muslims arrived anyway, and within a decade of the Treaty settlements, speaks directly to the 

logic of the colonial economy. The labour demands of a rapidly expanding settlement were indifferent 

to the cultural preferences of its planners. The census of 1855 recorded "Mussulmen" in the Auckland 

Province. By 1858, Wuzeerah and his family had settled in Christchurch, quietly, unplanned and 

entirely unprovided for by the Canterbury Association's careful blueprints. 

Vignette 2: Ten Shillings from Lyttelton (1858) · Christchurch 

The news from India had been terrible. The Sepoy Mutiny had torn through the 

subcontinent like a fire, and thousands of miles away in this new colony, people read 

about it in their newspapers and felt the particular helplessness of those too far away to 

do anything but give money. 

A relief fund was opened. Donations arrived from across Canterbury. There were 

shillings and pounds from farmers and tradespeople, from merchants and wives, from 

schoolchildren and clergy. The Lyttelton Times published each name. Among them 

stood out an unusual name, his place of domicile and the amount. “Wuzeerah, 

Lyttelton. Ten shillings.“ 

The newspaper noted carefully that this donation had come from a "Mohammedan." It 

was not a large sum. Wuzeerah was a labourer, not a merchant. He had come from the 

Indian subcontinent with his wife Mehndi and their children, and they had settled in 

Christchurch as one of the earliest Muslim families to make this country home. In a 

colony specifically designed around Church of England values, his presence was an 

anomaly no one had quite planned for. 

But Wuzeerah gave his donation as Muslims are encouraged to do for those who are 

suffering. He gave what he could. And the newspaper recorded it, giving him, for one 

moment, the kind of permanence that print provides. Ten shillings. A Muslim man in 

Lyttelton. His name was in the paper for the right reasons. 
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What this small act reveals extends well beyond the donation itself. In publishing 

Wuzeerah's name alongside those of English settlers, the Lyttelton Times performed an 

act of civic inclusion. It was an honest acknowledgement of a Muslim man, outside 

every intended demographic of the Canterbury settlement, participating in the public 

life of the colony and being credited as having done so. At the same time, the notation 

"Mohammedan" reflects the colonial habit of marking difference. It was highlighting 

the category of ‘others’. Included but marked, visible but noticed for his foreignness 

rather than his humanity. This double register would characterise Muslim social 

experience throughout the colonial period. 

The Wuzeerah family persisted through grief. Their son Rudna died in 1857, aged six, 

the was buried with no headstone to mark. Their son Piroo died in 1862, aged eight. 

Wuzeerah himself died in 1902, buried in the Presbyterian section of the Sydenham 

Cemetery as a Muslim man in a Protestant grave, in the only cemetery available to him, 

in a city that had been his home for nearly half a century. His sons Nuh, Rabb, and 

Mero lived on in Christchurch, their names carrying the Arabic roots of their father's 

tradition into a world that had no other container for them. 

 

 

 

 

Donation list to the Indian Relief Fund. The 

Indian Relief Fund was created to support 

British colonists who suffered under the 

Sepoy revolt. Image: Lyttelton Times 

8/5/1858 
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The Gold Rush and the Diversity of Presence 

The discovery of gold in Otago in 1861 undid, in a matter of months, the careful social planning of the 

colony's founders. Dunedin, a small Scottish Presbyterian settlement, was overwhelmed by a gold 

rush that brought tens of thousands of migrants from every part of the Victorian world. The census of 

1874 recorded seventeen "Mahometans" in all of New Zealand. A remarkable footnote noted that 

fifteen of them were Chinese goldminers, Hui Muslims from the northwestern provinces of China 

practising a form of Islam synthesised over centuries with Chinese cultural forms. Their presence has 

been almost entirely forgotten by subsequent Muslim historical writing. The remaining two were 

South Asian, and one of them was almost certainly Sheikh Budrudeen of Kashmir. 

Vignette 3: The Kashmiri Who Opened Shop Seeking Allah’s Blessing (1875) ·  

He had a shop on George Street, and he wanted everyone to know exactly who he was. 

He had come from Kashmir, from the valley of saffron and mountains, to this remote 

city at the bottom of the world, where Scottish Presbyterians outnumbered everyone 

else and the cold was a different kind of cold from the one he knew. He sold cloth and 

goods and his own considerable energy, moving between Wellington and Dunedin and 

Auckland as the trade winds of commerce required. 

When he placed his first newspaper advertisement in the Otago Daily Times in May of 

1875, he could have written simply, Budrudeen. Draper. George Street. That would 

have been sufficient. 

Instead he opened with a line of Arabic blessing . The typesetters of the Otago Daily 

Times had almost certainly never set such words before. The advertisement ran for 

weeks. The people of Dunedin read their morning paper over porridge and saw, perhaps 

for the first time, the opening words of the Quran printed in a New Zealand newspaper, 

not in explanation, not in translation, not as curiosity. It was simply the way a Kashmiri 

man began his business. 

He ran the advertisement again in the Evening Star. And again. Seventeen times over 

two months. This was the same era in which New Zealand newspapers routinely called 

Indian immigrants "Hindoos" even if they were Muslims. It was also a time when the 

Chinese population faced mounting legislative hostility. Budrudeen was navigating a 

colonial world that was not always sure what to make of difference. And yet here he 

was, opening with the invocation of his faith every single time. 

He was not making a statement. He was simply being himself, without apology or 

explanation, in a city that was still deciding what it was. 

What Budrudeen did in the Otago Daily Times in 1875 was a particular kind of act. 

Identity, as any social observer will recognise, is partly performed for an audience. It is 

the management of impressions in the theatre of daily life. But Budrudeen's Bismillah 

was a performance with no audience that could understand its spiritual significance. It 

was an assertion of identity in his faith-language. It was a gesture whose religious 

significance was available only to him. It was, in the deepest sense, a private public act. 
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It was a declaration to God in the middle of a Scottish newspaper, on behalf of a self 

that no one else in Dunedin could fully see. He was not performing for the city. He was 

performing for himself, and for whatever he understood God to be witnessing. 

Budrudeen died in 1894 at the Costley Home for paupers in Auckland, three days 

before the newspaper finally managed to spell his name correctly. He left behind a 

daughter born in New Zealand and who would be buried decades later in the Muslim 

cemetery at Lismore, New South Wales, carrying across the Tasman the thread of a 

Muslim family that had begun in Kashmir and found its unlikely terminus in the 

colonies of the southern Pacific. 

  

 

 

 

 

“Business Notices”, Otago Daily Times, 8 

May 1875, page 4. 

Kashmiri immigrant Sheik Budrodeen (more 

likely “Sheikh Badrudeen”) 

The first use of the Basmala in a New 

Zealand advertisement. 

(Similar advertisements 10, 11, 12 & 14 

May 1875 – Evening Star and Otago Daily 

Times.) 
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Frame Three: 

The Hawker Economy: Labour, Roads and Belonging, 1880 to 1910 

 

The Structure of Itinerant Life 

The figure of the Indian hawker is one of the most persistent and least examined presences in the 

social history of colonial New Zealand. He appeared on rural roads from the 1870s onwards, carrying 

a pack loaded with cloth, herbs & spices, buttons, needles, and the miscellany of domestic goods that 

isolated settlers could not easily obtain from fixed shops. He walked the distances between farms. He 

knew the back roads. He appeared at the kitchen door, transacted his business, and moved on. 

The hawker filled a distribution gap that fixed retail could not serve, in a country where the thin rural 

population, spread across large distances, created demand for mobile commerce. For Muslim 

immigrants arriving with limited capital, limited English, and no established social networks, the 

hawker trade offered a point of entry that required little beyond physical stamina, basic commercial 

acumen, and a willingness to travel. It was also a life of sustained daily contact with the dominant 

culture. It involved negotiating prices with Scottish farmers' wives in Central Otago, appearing before 

magistrates in small-town courts, accepting hospitality from communities that were learning, case by 

case, what to make of him. 

New Zealand in this period was a society of expanding colonial settlement but uneven demographic 

reach. The districts where Muslim hawkers most consistently appear, including the Waikato, the King 

Country, Northland and Rotorua, were also districts with large and politically active Māori 

populations. The roads of rural New Zealand were the roads of Māori New Zealand too; the hawker 

who worked the back blocks was engaging not only with Pākehā farming families but with Māori 

communities, and the commercial logic of itinerant trade made no distinction between them. 

Vignette 4: The Hawker of the Back Blocks (1893 to 1918) · Central Otago 

Ahad Baksh Malik, known to the newspapers as Ahadbox Mullock in the colonial 

press's characteristic indifference to the correct rendering of unfamiliar names, arrived 

in Central Otago around 1890 and remained for nearly three decades. 

The records do not tell us why he chose the Otago back blocks over the cities where 

other Indian migrants clustered, or what he made of the silence and the cold and the 

strange flat light that fell across the tussock in winter. Perhaps the hawker's life suited 

him, always moving, never rooted, carrying his livelihood in a pack. Perhaps he simply 

found that the Scottish farming families of Otago were, in their own way, people he 

could understand. They were hard-working, direct, and loyal to those they had 

accepted. 

For nearly three decades he combined a small shop with extensive itinerant trade, 

travelling to remote pastoral stations and supplying goods to isolated households. The 

newspapers described him consistently as an energetic and well-liked personality, and it 

was a verdict that must have been earned. Colonial newspapers were not in the habit of 

volunteering compliments about Indian hawkers. He married a European woman. He 
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kept his faith through all of it, carrying his religious identity as steadily as he carried his 

pack. 

When he died in Arrowtown in August 1918, the Reverend James Rattray, a 

Presbyterian minister, conducted his funeral rites. The newspaper noted both his social 

acceptance and the quiet complexity of what had been achieved. He had no headstone. 

But he had three decades of back roads, and the knowledge, preserved in a handful of 

newspaper clippings, that the people of Central Otago had known him, and liked what 

they found. 

  

There is a well-established sociological concept of the individual who stands at the intersection of two 

cultures, belonging fully to neither, navigating both with the particular alertness of someone who can 

never quite settle. The concept captures something of Malik's position. But it also misses the more 

important truth that the documentary record reveals, that Malik inhabited the space between cultures 

with considerable practical competence, finding in it not alienation but a workable social life that 

lasted thirty years. He was not trapped between worlds. He made the in-between his home. When 

Central Otago buried him with its own minister and its own rites, it was because the man and the 

community had made something real together, over three decades, one transaction at a time. 

 

 

The New Zealand 

Gazzette, 1918 . Death 

Notice  

 Ahadbox Mullock was 

Ahad Baksh Malik. It was 

quite common in colonial 

times for Muslim names 

to be anglicised.  
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The Law as a Public Space 

One of the most consistent features of the early Muslim social experience in New Zealand was 

engagement with the legal system, not primarily as a defendant but as a plaintiff, a witness, and an 

assertor of rights. In a society without Muslim community institutions, the colonial court served as the 

primary public space in which Muslim identity could be stated and, repeatedly, accommodated. Two 

episodes illuminate this pattern with particular clarity. 

Vignette 5: The Quran in the Courthouse (1861 and 1886) · Lyttelton and Wellington 

Mubarak was a lascar. He had come ashore at Lyttelton as lascars did, moving through 

the ports of the Pacific on the ships of the British merchant marine. He had found 

himself in the Resident Magistrate's Court in July 1861 with a grievance against his 

captain. 

He asked to swear his oath on the Quran. 

The court provided one. He swore. He gave his evidence. He complained about his 

captain, clearly and on the record, in a New Zealand court of law, having first sworn by 

God in the way that his faith required. 

It was a small administrative accommodation. But it meant something. This court, in 

this colonial port town, had understood that the truth-telling it depended upon was not 

the exclusive property of one faith, and that a Muslim man's word, properly sworn, was 

as binding as any other. 

 

 

 

 “Government Organs”      

The Evening Post    17 February 1880    Page 2. 
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Vignette 6: The Bosnian Muslims and the Gumfields 

The kauri gum trade of Northland required a particular kind of labour. It was physically 

demanding in very wet conditions in isolated places, digging fossilised resin from 

swamps and hillsides for an export market. Māori had been the primary gum workers in 

the early trade but by the 1880s and 1890s, Dalmatian immigrants from the Austro-

Hungarian Empire had arrived in significant numbers to join them. Among the 

Dalmatians, beginning in the early 1900s, were Bosnian and Herzegovinian Muslims 

who wore red fezzes, prayed toward Mecca, and brought with them a European version 

of Islam that the colonial press found entirely disorienting. They were variously 

described as "Turks," "Armenians," and "Croatians." They were of course none of 

these. Yet again, we find the labelling based on the colonial understanding of the world.  

Vignette 7 : A Legal Right to Wear the Fez (1907) · Auckland 

Eugene Langguth was an Austro-

Hungarian diplomat in Auckland, 

and he had a practical problem. 

Bosnian Muslim men were being 

called as witnesses in court, and 

they were being asked to remove 

their hats, as the custom required. 

The fez, for these men, was not a 

hat. It was part of their religious 

identity. Removing it felt like a 

diminishment, a small erasure of 

who they were. 

Langguth wrote to James 

McGowan, the New Zealand 

Minister of Justice, with a formal 

request, that Herzegovinians of 

the Mohammedan religion be 

permitted to appear in court 

wearing the dress prescribed by 

their faith. 

New Zealand in 1907 was not a 

country known for easy 

accommodation of difference. 

The same government receiving 

Langguth's letter was 

administering immigration 

restrictions designed to limit non-

European settlement. And yet the 

Minister replied in the affirmative. 
From: Austro-Hungarian Consul, Auckland Date: 1 

October 1907 Subject: That Hercegovinians of 

Mohamedan religion be allowed to appear in Court in 

dress prescribed by their religion”, (R24623370), ACGS, 

16211, J1, 768/ax, 1907/926 
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From that day forward, it became entirely legal to appear in a New Zealand court of 

law wearing a red fez with a black tassel. It remains so today, should anyone require it. 

Somewhere in Northland, a Bosnian gum digger appeared before a magistrate wearing 

his fez, gave his testimony, and walked out with his dignity intact. One European 

diplomat had written a letter and one colonial Minister had said yes. 
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Frame Four: 

Marriage, Family, and the Making of Roots, 1880 to 1920 

 

Intermarriage and Its Meanings 

Among the most striking patterns in the documentary record of early Muslim settlement is the 

frequency with which Muslim men formed families with non-Muslim women. Ahadbox Malik 

married a European woman. Sali Mahomet of Turkmenistan married locally. Solomon Shah had 

children by Isabella McGuire before marrying her in 1898. Mohammed Firoz Khan married a local 

woman in Rotorua. Sheikh Mahomet Din married Gertrude Hills of Banks Peninsula. As Abdullah 

Drury study notes that Muslim settlers married into Māori tribes and others into European settler 

families and left descendants who may not even know their names. In the demographic conditions of 

early Muslim migration, this was not the exception.  

The migrants were overwhelmingly male, arriving without wives or families in a country where the 

established pathways to marriage led into non-Muslim households. But something more than 

demography was at work. The particular social geography of Muslim settlement, in rural and 

provincial environments where Māori and mixed communities were often more immediately present 

than in the cities, gave these marriages a cultural depth that purely European accounts of colonial 

intermarriage cannot capture. Some Muslim men were embedding themselves not only into Pākehā 

New Zealand but into Māori kinship networks, their descendants carrying that genealogical thread 

without knowing it. 

Vignette 8: The Wedding at Akaroa (1904) · Banks Peninsula, Canterbury 

Sheikh Mahomet Din had come from Kashmir, or perhaps from the Punjab. The 

newspapers were not sure, and neither was he in the mood to resolve it. He was running 

the general store for a local merchant named Pannell, and he had become, in the way 

that useful and energetic men do in small towns, a known quantity in Akaroa. 

The Hills family were local. And when their daughter Gertrude decided to marry him, 

the Akaroa Mail and Banks Peninsula Advertiser covered it as the social event of the 

year that it was. 

The bride wore a beautiful gold bangle, a watch and chain, a necklet, a green stone 

heart, and a ring. Green stone, pounamu, placed at the centre of a bridal gift list was a 

powerful reminder that the land itself was offering its blessing in a form both Māori and 

new settler traditions prized. 

She was Gertrude Hills of Banks Peninsula. He was Sheikh Mahomet Din of Kashmir. 

The Akaroa Mail reported it twice, in two separate notices, making sure nobody missed 

it. It was the social highlight of the year. 

There was nothing inevitable about this marriage. It crossed every boundary that the 

colonial world tended to enforce, particularly race, religion, and origin. But the people 

of Banks Peninsula had watched this man run his store, had weighed his character by 
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the only measure small communities use, and had found him worthy of one of their 

own. 

The harbour would have caught the light that day. The hills would have been green. 

And somewhere in Akaroa, on a September afternoon in 1904, a Kashmiri Muslim and 

a woman of the Peninsula exchanged their vows while the rest of the town looked on 

and approved. 

 

 

 

 

 

“Wedding”, Akaroa Mail and Banks 

Peninsula Advertiser, 16 September 

1904, page 2. 

Sheikh Mahomet Din marries Gertrude 

Hills (sister of above) of the Banks 

Peninsula. He operated the General 

Store of Mr L. Pannell. 

 

 

 

 

 

Social historians of immigration distinguish between different depths of belonging. At its most surface 

level, a newcomer adopts the customs and language of the host society. At a deeper level, they enter 

the civic and economic institutions. At the deepest level of all, they enter the primary relationships of 

the dominant culture through marriage, and the bonds of kinship. The Akaroa wedding represents this 

deepest form of belonging. Sheikh Mahomet Din had not arrived with rights or institutions behind 

him. He had arrived with a willingness to work, a fair hand in trade, and the patience to let a 

community make up its mind about him. That the community of Akaroa did so is a remarkable piece 

of social evidence. It suggests that colonial New Zealand, for all its racial anxieties and legislative 

hostilities, contained within its small-town culture a tradition of individual assessment that could, in 

the right circumstances, override the categories of the wider society. 
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Frame Five: 

Empire and Its Ironies -1901 to 1918 

 

Imperial Display 

The first decade of the twentieth century was New Zealand's age of imperial self-confidence. The 

colony had become a self-governing Dominion in 1907, and the Liberal government of Richard 

Seddon had pioneered old-age pensions, women's suffrage, and labour protections that made the 

country a laboratory of progressive politics admired around the world. Imperial identity was the living 

fabric of daily life. New Zealand men had died in South Africa for the empire, and they would soon 

die in far greater numbers in the campaigns of the First World War. Into this fervently imperial world 

arrived, in February 1901, a spectacle that tested the colonial imagination in an unexpected way. 

Vignette 9: The Soldiers in the Lofty Streets (1901) · Invercargill 

They came ashore in February 1901 as Indian cavalry from the regiments of the British 

Indian Army, resplendent in their uniforms, bringing the spectacle of an empire that 

stretched from these remote southern islands to the plains of the Punjab and the hills of 

the Deccan. 

Colonel Dadbha commanded the contingent. His deputy 

was Rissaldar-Major Mirza Khan of the 18th Bengal 

Lancers, a Muslim officer in a Muslim-majority unit, 

parading through cities that had probably never seen 

anything quite like him. Over half the men in the 

contingent were Muslims. Together they moved through 

New Zealand towns from north to south, to parades and 

receptions and the curious, admiring gaze of colonial 

crowds. 

They reached Invercargill, the southernmost city in the 

Commonwealth, sitting on flat land above a broad 

estuary, its streets famously wide enough to turn a bullock 

cart. Into those streets rode the 18th Bengal Lancers, 

turbaned and uniformed, representing a tradition of 

Islamic soldiering that stretched back centuries. 

 

It was, the first and last time soldiers of the Islamic faith paraded through the lofty 

streets of Invercargill. The empire made such things ordinary. And yet something true 

was being demonstrated. It was that Islam was not alien to the world New Zealanders 

lived in. It was part of the same vast human fabric that had made them British subjects, 

trading partners, and neighbours across an ocean they were still learning to understand. 

 

 

Rissaldar-Major Mirza Khan 
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“The Indian Troops”, Southland Times, 2 March 

1901, page 2. 

The “Imperial Indian Contingent” visited New 

Zealand in February 1901. It comprised selected 

troops drawn from both Indian and British regiments 

of the Indian Army. A tour of Australia and New 

Zealand was undertaken to reaffirm imperial 

cohesion and goodwill. Led by Colonel Dadbha and 

deputy Rissaldar-Major Mirza Khan (of the 18th 

Bengal Lancers), the soldiers paraded through NZ 

towns across the country. Over half the men were 

Muslims, others being Hindu or Sikh; this was the 

first and last time soldiers of the Islamic faith 

paraded through the lofty streets of Invercargill. 
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The Great War and the Muslim Soldiers 

The First World War cost New Zealand 18,000 dead from a population of barely one million, a toll 

that reshaped national identity around the historic and heroic efforts of Gallipoli. There is a profound 

irony, never fully examined, in the fact that this defining national moment was a campaign against the 

Ottoman Empire, the self-proclaimed Caliphate of Islam. New Zealand was fighting a Muslim power. 

And yet Muslim men were simultaneously being recruited into the New Zealand army. The 1919 

military records confirm that thirteen "Mahommedan" men were balloted to serve during the conflict. 

Vignette 10: Punjabi Muslim Soldier in Māori Contingent (1916)  

Taj Mahomed Khan, a Punjabi Muslim living in Wellington, was recruited in 1916 and 

assigned, with a logic whose institutional reasoning the archive does not explain, to the 

Māori contingent. A Muslim from the Punjab, placed among Māori soldiers fighting 

under British command in a war partly conducted against the Ottoman Caliphate. This 

was a compressed image of the entire complexity of the Muslim position in the British 

Empire, subject but loyal, fighting one part of the Muslim world in the service of an 

imperial power whose army they also filled. 

 

 

 

 

 

 

 

 

 

 

 

“Ballots (Military Service Act) - Taj Mahommed Khan, Bottle Yard 

Man - 16 Tory Place, Wellington”, R21099382, D. 67/98732/17, 

Years: 1918 – 1919, Box number: 8. 

Taj Mahommed Khan recruited and then dismissed from New Zealand 

army during WWI, 1916. 
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Civic Supporter  

On the home front, Muslim men found their own expressions of civic solidarity. Sali Mahomet of 

Turkmenistan, Ice Cream Charlie of Christchurch, offers a portrait of belonging achieved not through 

confrontation but through the quiet accumulation of usefulness. 

Vignette 11: Ice Cream Charlie (1906 to 1943) · Christchurch 

His father Sultan Mahomet had arrived from Turkmenistan, which was already an 

unusual origin for Canterbury. When Sultan died in 1905, his son Sali inherited not just 

his goods but his strange adventure of being a Central Asian Muslim in the South Island 

of New Zealand. 

Sali married a local woman. He sold ice cream. He became, over the years, simply part 

of the fabric of Christchurch. The newspapers called him Solly and Charlie, not always 

kind, but in his case affectionate. The city had made him its own. 

He gave back when giving was needed. When the Red Cross held fundraisers for the 

soldiers, Sali Mahomet contributed ten gallons of ice cream to a carnival in the St 

Albans suburb of Christchurch. Ten gallons. Enough for a street. 

When a journalist asked him about his business once, there was something in his 

answer, preserved in the clipping from the Press, that was quick and light and funny. 

The headline was, Compliments Pass. He was a man who had made peace with his 

strangeness, who had turned the distance between Turkmenistan and Canterbury into 

something warm and sweet and ordinary. 

He died in October 1943, in the middle of another World War, in a city that had been 

his home for nearly four decades. Ice Cream Charlie, they called him, even at the end. 

It was the highest compliment a city could pay a man who had made himself at home. 

  

Ice Cream Charlie (1906 to 1943) · Christchurch 
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Frame Six: 

Sport, Labour, and the Interwar Social Order, 1920 to 1939 

 

The Ring and the Road 

The New Zealand of the 1920s and 1930s was a society in the grip of competing forces. The trauma of 

the First World War had deepened the imperial connection while planting the seeds of a distinct 

national consciousness. The 1920s brought relative prosperity and the beginnings of popular culture 

with dance halls, picture theatres, professional sport. Wrestling was enormously popular, drawing 

large crowds to town halls and theatres across the country. It was also one of the few arenas in which 

physical ability was the primary currency, a space where a man from the Punjab could compete on 

equal terms with European opponents, and where the encounter between communities could happen 

without anyone being required to manage its meaning. 

Vignette 12: The Wrestler and the Rangatira (1924) · Auckland Town Hall 

Mohamed Ali Sunni had come from the Punjab with his hands and his strength and his 

willingness to fight anyone, professionally speaking. He had made himself a name in 

New Zealand wrestling over several years. The Champion Indian Wrestler of New 

Zealand his gravestone would one day say. 

On a night in early May 1924, during the final days of Ramadan, he stepped onto the 

mat in Auckland to face a young Māori man named Ihakara Te Tuku Rapana, known to 

most as Ike Robin. Ike Robin was barely starting out. This was, in fact, one of his 

earliest professional bouts. 

They circled each other, two men from entirely different sides of the world, brought 

together by the clean simplicity of sport which required strength, technique, and the 

willingness to lock arms with a stranger. The crowd at the Auckland Town Hall 

watched. The newspapers reported. No one remarked on the pairing as anything 

unusual, which was perhaps the most remarkable thing about it. 

Ihakara Te Tuku Rapana would go on to become a senior figure in the Māori Anglican 

Church. Mohamed Ali Sunni would go on wrestling for another decade. His gravestone 

eventually bore the first Arabic inscription on a Muslim headstone in New Zealand. 

They had fought each other, and the world had not ended. Something small and good 

had happened instead. 

  

By 1924, a Muslim wrestler and a Māori opponent in an Auckland town hall was not a social 

statement. It was a sporting event. That remarkability was the product of thirty years of Muslim 

presence in New Zealand. It was thirty years of hawker roads and gumfields and small-town 

commerce, of marriages and funerals and football games and ice cream carts. Belonging is rarely 

dramatic. It accumulates. 
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The interwar period also saw Muslim men establishing themselves in the labour-intensive industries 

of the rural North Island, specifically the timber and sawmill economy of the King Country and the 

Rotorua district, where Mohammed Firoz Khan from the Punjab ran a sawmill operation employing 

Māori and Pākehā workers. The central North Island's timber country was part of the Kīngitanga 

heartland, and the men who worked Khan's saws came from communities with their own deep history 

of land and resistance. A Punjabi Muslim employer and Māori workers in the King Country bush was 

a social formation that no colonial planner had anticipated, and one the archive records only in the 

impersonal language of vehicle crashes, wage disputes, and compensation claims. 

 

“Wrestling 

Carnival”, New 

Zealand Herald, 7 

July 1924, page 10. 

 

Punjabi wrestler 

Mohamed Ali Sunni 

demonstrates his 

masculinity in the 

Auckland Town Hall. 
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Cemetery, Auckland; 1956. 
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Vignette 13: The Schoolboy of Te Kohanga (1932) · Franklin, South Auckland 

He was thirteen years old, the son of Ismail Bhikoo. His father had come from Gujarat in the 

years before the First World War, one of the earliest long-term Indian entrepreneurs in the North 

Island, the archives record, in a phrase that covers decades of quiet work and patient building. The 

Bhikoo family had made themselves real in New Zealand through the normal and socially 

acceptable accumulation of presence in shop-keeping. 

Young Suleman Ismail Bhikoo, who answered to Salaman as the New Zealand tongue preferred, 

played football. 

The Franklin Times reported on it in July 1932 that he showed promise. Those two words, in the 

middle of the Depression, in a small farming settlement south of Auckland, were their own kind 

of history. Not a legal record, not a court appearance, not a death certificate or a census entry. Just 

a newspaper noting that a Muslim boy in a football team was good at what he was doing, and that 

the community had noticed. 

He would live until 1989, this boy who showed promise in Te Kohanga. He would become part of 

the New Zealand Muslim Association that gathered in Auckland in 1956, the son sitting at a table 

where his father's generation had laid the ground. But in 1932, he was just a thirteen-year-old 

playing football in the mud of the Franklin district, while the Depression pressed down on 

everything and the Franklin Times found room, nonetheless, to say that he was good sportsperson.  

  

 “Indian Settlers for New 

Zealand”, Sydney 

Morning Herald, 31 

October 1930, page 14. 

The Bhikoo patriarch 

with some sons. 
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Frame Seven 

Memory and Muslim Funerals in a Protestant Land 1918 to 1945 

The Funeral as Social Evidence 

In a community without mosques, without imams, without Islamic burial grounds, the death of a 

Muslim in colonial New Zealand was both a theological challenge and a social event. How the 

community responded tells us more about the integration achieved than almost any other category of 

evidence. The documentary record reveals a consistent pattern across the full span of this period. It 

was that when a Muslim man died in a New Zealand town, it was the local Protestant clergy who 

stepped into the role of funerary guide, learning what was needed, performing the obligations of 

pastoral care across the boundaries of their own tradition. 

When Ahad Baksh Malik died in Arrowtown in 1918, the Reverend James Rattray conducted his 

funeral rites. When Ibrahim Wali Mohamed Suliman died in New Plymouth in 1941, the Reverend 

J.D. McLennan Wilson conducted full Muslim rites before two thousand people. The pattern recurs, in 

fragmentary but consistent references, throughout the record. In the absence of Islamic funerary 

knowledge, Protestant New Zealand improvised, and did so with sufficient competence and care that 

the newspapers noted, repeatedly, that the rites were conducted properly. 

Vignette 14: Two Thousand at the Graveside (1941) · New Plymouth 

When Ibrahim Wali Mohamed Suliman died in New Plymouth in February 1941, the 

newspapers were not sure what to call him. He had lived under several names, and had 

known considerable difficulty in his long life in this country. 

But the people of New Plymouth knew what he was to them. 

Two thousand people came to bury him. The Mayor was there. The police were there to 

manage the crowd. The Reverend J.D. McLennan Wilson, a Presbyterian minister, 

conducted the service, because there was no imam in New Plymouth. There was no 

imam anywhere in New Zealand, as far as the records show. The reverend did not 

conduct a Presbyterian service. He conducted, as the newspaper reported with careful 

attention, full Muslim rites. He had learned what was needed, and he had done it. 

The tomb was already there. It a small Mughal-domed structure in the cemetery, its 

crescent moon and star visible from the road. The only public text on it read, Mohamed 

Islam Salaman Tomb. It was the only monument of its kind in the country, a piece of 

the Muslim world made permanent in Taranaki soil, at the edge of a New Zealand road, 

in plain sight. 

Two thousand people came to say farewell. The Mayor stood among them. A 

Presbyterian minister spoke the words of a different faith with care and respect. 

Outside, the world was at war. 

This is not the story of a stranger, the crowd seemed to say, by being there. This is the 

story of someone who belonged here. 
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The scale of the New Plymouth funeral, two thousand mourners, the Mayor, three separate newspaper 

reports, is a measure of social embeddedness that no immigration statistic can capture. Ibrahim Wali 

Mohamed Suliman had been present in this community for decades, had made himself known, had 

generated the kind of human attachment that brings people out in the rain to say farewell. The 

Mughal-domed tomb, with its crescent moon and star, is the physical monument of that 

embeddedness. It also showed a family that had the resources to mark their dead in a specifically 

Islamic architectural idiom, in a country without any Islamic architectural tradition, because they 

intended to stay. 

 

 

 

Moslem Rites at Burial of Indian in Family Tomb at New Plymouth”, Auckland Weekly News, 26 

February 1941, page 29. 

NB. Miniature Mughal style tomb with dome and overlapping crescent moon and star.; the only public 

text reads: “Mohamed Islam Salaman Tomb”; presence of the constabulary and Mayor to regulate the 

two thousand local folk who attended the service conducted by the (Presbyterian) Reverend J. D. 

McLennan Wilson. 
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The Reverts: New Zealand Finds Its Own Muslims 

Not all Muslims in New Zealand arrived from elsewhere. The Second World War produced, among its 

other transformations, a small number of New Zealand men who encountered Islam in the Middle 

East and came home changed. The story of the Marsack brothers of Auckland is the most thoroughly 

documented of these conversions, and the most revealing about how New Zealand understood 

national identity and religious difference. 

Vignette 15: The Brothers Who Went East and Came Back Changed (1945) · 

Auckland and Egypt 

Dudley Marsack was from Auckland. He flew with the Royal Air Force, served in 

Egypt, and somewhere in the years of that service became a Muslim. He took a new 

name, Boureddin. 

His brother Edward, who was also serving, made the same journey. He became 

Shemseddin. Two brothers from Auckland, in the middle of a war, finding in the faith 

of the desert something that answered a question they had perhaps not known they were 

asking. 

The Evening Star reported on it in June 1945 under the headline, Moslem New 

Zealander. The Auckland Star followed with a longer piece. Both papers treated it as an 

interesting curiosity, a New Zealander who had gone to fight and come back with a 

different name and a different practice. After the war, the French accused Boureddin 

and Shemseddin Marsack of provoking unrest among Arab populations in the territories 

where they served. Two New Zealanders who prayed toward Mecca were apparently 

more unsettling to the French imperial administration than any number of armed 

opponents. 

They came home to Auckland, carrying with them a faith that had been present in New 

Zealand since 1769 but which was only now, slowly, becoming visible. 

  

  

“Moslem New Zealander”, Evening Star, 9 

June 1945, page 7. 

RAF officers from Auckland, New Zealand, 

Dudley and his brother Edward Marsack 

converted to Islam in Egypt and adopted the 

names Boureddin and Shemseddin 
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Frame Eight: 

Refugees, Survivors and the Threshold of Community, 1945 to 1959 

 

The Post-War World and Its Displaced 

The Second World War remade the human geography of the world with a thoroughness unmatched in 

modern history. Sixty million people died. Entire populations were deported, dispersed, or destroyed. 

New Zealand, geographically remote and physically unscathed, accepted a significant number of 

European refugees and displaced persons in the late 1940s and early 1950s under post-war 

resettlement schemes. Among these refugees were Muslim Europeans. There were Albanians fleeing 

Enver Hoxha's communist dictatorship, Bosnians whose ancestors had dug gum in Northland half a 

century earlier, and Crimean Tatars, members of a people who had been subjected, in May 1944, to 

one of the most complete acts of ethnic cleansing of the twentieth century, when Stalin ordered the 

deportation of the entire Crimean Tatar nation to Central Asia. Between eighteen and forty-six per 

cent of the deportees died in the first two years. 

Vignette 16: The Man from Alupka, and His Café (1952 to 1970s) · Christchurch 

Ibrahim Seidamet had grown up in Alupka, on the southern coast of Crimea where the 

Black Sea pressed against the foot of the Yaila Mountains, among vineyards and 

orchards, a landscape as different from Canterbury as any on earth. 

He survived the deportation. He crossed the chaos of postwar Europe. He arrived in the 

South Island of New Zealand, farmed Canterbury soil, married a New Zealand woman 

named June, and by 1960 they were running the Ascot Café on Manchester Street in the 

heart of Christchurch. 

A man who had survived the destruction of his entire people, who had crossed half the 

world to reach the opposite hemisphere, was now serving tea and food in a café on 

Manchester Street while the city went about its business around him. He retired in the 

1970s and died in Christchurch on 3 July 1985. 

He had come from Alupka. He had ended in Christchurch. Between those two places 

lay the full span of the twentieth century's catastrophes and its surprising mercies, 

expressed in a café on Manchester Street, open for business, where a Crimean Tatar 

brought the world into the middle of the South Island, one cup at a time. 

  

Seidamet's story captures, in miniature, the essential character of Muslim settlement in New Zealand. 

It is the rebuilding of a life, though quiet and peaceful humbleness, through labour and marriage and 

the patient accumulation of local presence. The café on Manchester Street is not a monument. It is not 

a mosque. But it is the same kind of evidence the colonial archive has always provided. It is that a 

Muslim man was here, was present, was part of the community that surrounded him. He was no 

outsider. He was as much a Kiwi as his customers.  



 

 

 37          Social History of the Silent Voices of Muslims in New Zealand 

 

 

 

The Formation of Community: 1956 

The election of the New Zealand Muslim Association's executive committee in 1956 marks the 

documentary threshold at which the social history traced in the preceding chapters crosses from a 

history of isolated individuals into a history of organised community. The New Zealand Herald 

reported that the Association was raising funds for a mosque. The Press reported briefly on the new 

executive committee. Neither newspaper understood the significance of what it was describing. 

Vignette 17: A Parliament of the World (1956) · Auckland 

When the New Zealand Muslim Association elected its executive committee in 1956, 

someone should have taken a photograph, not for the newspapers but for history. 

Around the table were members of the Bhikoo family, Gujarati Muslims who had been 

in the North Island since Ismail Bhikoo arrived before the First World War. There was 

Din Akhtar from the Punjab, who had spent decades in the timber industry of the King 

Country. Includes were also Petrit Alliu, Fadil Katseli, and Shaqir Seferi, Albanians 

who had arrived under post-war refugee schemes, carrying the memory of a country 

now closed to them by Enver Hoxha's communist dictatorship. Sitting next to the above 

were Avdo Musovich and Remzi Kosovich, Bosnians whose community roots stretched 

“Great Wealth Depends On 

Piece Of Paper”, Evening Post, 

2 April 1952, page 16. 

Ibrahim Seidamet was a 

Crimean Tatar farmer from 

Alupka when he settled in the 

South Island. By 1960 Seidamet 

and his Anglo-European wife 

June were running the Ascot 

Café on Manchester Street in 

the heart of Christchurch. He 

retired in the 1970s and died on 

3 July 1985 after a short 

illness. 
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back to the gumfields of Northland. Also included was one Crimean Tatar, whose 

people had been displaced by Stalin's deportations in 1944. 

They sat together and organised themselves, as communities do. They raised funds for a 

mosque. They drafted minutes. They spoke to each other in the way people do when 

they have only English in common, carefully, with attention, learning the names of each 

other's families and of each other's traditions. The committee itself was the story. They 

were from Kashmir, Gujarat, the Punjab, Albania, Bosnia, and the steppes of Central 

Asia. Their ancestors had arrived on French exploration vessels and immigrant ships, 

on post-war refugee transports and ordinary passenger liners. Between them, they 

carried the memory of the goldfields of Otago, the gumfields of Northland, the timber 

mills of the King Country, and the streets of Pondicherry. 

They looked less like a religious body and more like a small UN General Assembly of 

the world's diverse people, gathered in Auckland in 1956, in a country that was only 

beginning to understand what it was becoming. This same Muslim Association was part 

of the later national Federation of Islamic Associations of NZ (FIANZ). 

 

 

 

 

“N.Z. Moslem Community”, Press, 3 January 

1956, page 13.A new Executive Committee for the 

New Zealand Muslim Association: two members of 

the Bhikoo family from the Gujarat; Din Akhter 

from the Punjab; Petrit Alliu, Shaqir Seferi, Fadil 

Katseli from Albania; Avdo Musovich and Remzi 

Kosovich from Bosnia 
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The Gratitude : 1959 

By 1959, New Zealand's small population of Muslim was still working out how to be seen by 

a country that had, for the most part, never had to think about them. Some had arrived eight 

years earlier aboard the MS Goya, one of the ships that carried displaced persons from the 

camps of postwar Europe under New Zealand's resettlement scheme. These were men and 

women who had fled Soviet consolidation in the Caucasus, the ruins of the Baltic states, and 

the chaos of a continent still sorting its second world war refugees into categories a 

bureaucracy could process. Azerbaijani, Muslim, and effectively stateless, they arrived into a 

New Zealand that had a form for "assisted immigrant" but no real concept yet of what a 

Muslim community within its borders might look like.  

Vignette 18: Wellington Public Hospital ( 1959)  

In the Evening Post's "Personal" column, tucked among notices for pianists 

seeking practice partners and afternoon film screenings, was where the ordinary 

business of civic life got recorded. It is there, in a single unremarkable 

paragraph on 9 May 1959, that a man named Mehmet Asfar left one of the 

clearest written traces of gratitude in this whole history. 

It is a short notice, three sentences, easy to miss. Mr. Asfar had been a patient in 

Ward 29 of Wellington Public Hospital, and on his discharge he did what many 

New Zealanders of the era did as a matter of course, he placed a notice in the 

paper thanking the staff who had cared for him. "I wish to convey my grateful 

thanks to the doctors, sisters, and nurses of Ward 29, Wellington Public 

Hospital, for their unfailing kind attention and kindness during my stay in 

hospital." He signed it 

with his name and his 

address on Tasman Street, 

as anyone might. 

But it is worth pausing on 

what that gesture meant 

coming from where he had 

come from. Eight years 

earlier, Mehmet Asfar had 

been one more displaced person in the postwar reshuffling of Europe. He was an 

unmarried man from Azerbaijan, a Muslim in a resettlement pipeline built 

mostly around Christian and secular European refugees, who had ended up, 

almost by administrative accident, on a ship bound for the other side of the 

world. He had no family network waiting for him in New Zealand, no mosque, 

no established community of his own faith to soften the landing. What he found 

instead, when illness or injury put him in a public hospital bed, was a health 

system that treated him with the same caring competence it gave anyone else. 

There was no concept of a stranger, a refugee, a man whose name the ward clerk 

had probably never encountered before. He was treated like any other New 

Zealander.  



  

                                                Social History of the Silent Voices of Muslims in New Zealand          40 

 

In Islamic tradition, shukr or gratitude, is something closer to an obligation or a 

recognition that every kindness received from other people, deserves to be 

acknowledged and returned in kind wherever possible. The Quran repeats the 

theme insistently, that gratitude is what distinguishes those who truly 

understand their circumstances from those who take them for granted. A 

displaced man in a new country, with every reason to feel like an afterthought in 

the systems that had moved him here, chose instead to make his gratitude 

public, permanent, and specific. It was not a "thank you" in general, but naming 

the ward, and the roles of doctors, sisters, nurses who had shown him care. 

This is a smaller, quieter kind of record of a Muslim from Azerbaijan, a stranger 

twice over, to New Zealand and to the country's still-forming idea of what a 

Muslim citizen looked like, choosing to publicly thank the strangers who had 

cared for him, in the language and the format of the country that had taken him 

in. It is a small act, and it is also, in its way, a complete one. It is shukr practiced 

exactly as the tradition asks it to be, wherever a person happens to find 

themselves, and whatever unlikely sea brought them there 

Mr. Asfar's notice survives today only because the Evening Post's Personal column happened 

to be the kind of place where such things got printed and where old newspapers happened to 

get archived.   
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EIGHT FRAMES IN A SOCIAL HISTORY GALLERY:  

LESSONS OF HISTORY  

 

The Social History of Belonging 

The social history assembled in the preceding frame spans nearly two centuries of Muslim presence in 

New Zealand, from the lascars who walked the beaches of Northland in 1769 to the executive 

committee that assembled in Auckland in 1956 and the community years that followed. It is a history 

without a single dramatic arc, without mosques and declarations as its landmarks. It is, instead, a 

history of accumulation. It is the slow, unplanned accumulation of unremarkable individual presence 

that is the real substance of minority community formation in any society. It is the story of all 

immigrants. It is the social history of belonging.  

The fifteen historical accounts gathered here give that accumulation of belonging its human face. 

Mahmud Qasim stepping ashore in Northland. Wuzeerah donating ten shillings in Lyttelton. Sheikh 

Budrudeen placing his Bismillah in the Otago Daily Times. Sali Mahomet giving ten gallons of ice 

cream to the Red Cross. The Bosnian gum digger walking into court with his fez. Mohamed Ali Sunni 

and Ike Robin in the Auckland Town Hall during Ramadan. Two thousand people at a New Plymouth 

graveside. A Crimean Tatar opening a café on Manchester Street. A parliament of diverse peoples 

assembling in Auckland to call themselves a community. 

Together these accounts constitute evidence of a faith-community which history did not know to look 

for. It records a world in which ordinary Muslim men and women were continuously present in 

colonial New Zealand, making their lives through labour and trade, marriage and sport, civic 

participation and legal assertion, long before any community institution existed to hold them together. 

Running through this history, as a contextual thread rather than a parallel narrative, is the presence of 

Māori, the tangata whenua in whose country all of this took place. The Muslim men of colonial New 

Zealand did not encounter only a Pākehā world. They encountered a bicultural society being forged, 

often violently, between Māori and British settler culture. The roads they hawked were also Māori 

roads. The gumfields they worked were worked alongside Māori diggers. The sawmills they ran 

employed Māori workers. Some of them married into Māori families, leaving descendants who may 

carry that inheritance without knowing it. 

The encounter between Muslim immigrants and Māori communities was not a programmatic 

relationship. It was the product of shared geography and shared economic circumstance. The districts 

of rural New Zealand where Muslim men most consistently appear were also the districts of 

significant Māori presence. It produced, at its most notable, the bout between Mohamed Ali Sunni and 

Ike Robin in the Auckland Town Hall during Ramadan 1924, unremarked at the time but historically 

resonant in retrospect. And it produced, in some cases, the genealogical threads that Drury's foreword 

acknowledges: Muslim men embedded in Māori kinship networks, their descendants part of the 

whakapapa of iwi who may not know the full story of how they came to be. 
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That this encounter has been invisible to the official history is unsurprising. The colonial archive was 

not designed to record it. But it is part of New Zealand's story, the story of a country that has always 

been more various, more plural, and more genuinely interconnected than any single account has been 

able to hold. 

In such a context, the social history of belonging reveals a number of threads.  

The depth of Muslim roots in New Zealand. Muslims have been present in since 1769, before the 

Treaty of Waitangi, before the first permanent European settlement, before the colony itself existed. 

Their presence is not a recent arrival or a post-war phenomenon. It predates every institution, every 

mosque, every formal acknowledgment. The country's Muslim history is as old as its engagement 

with the wider world. 

The extraordinary diversity of origin. The Muslims of early New Zealand came from Bengal and 

Kashmir, the Punjab and Gujarat, Turkmenistan and Bosnia, Albania and Crimea, Malaya and Java, 

Arabia and Somalia, Persia and China. They practised their faith in the distinct cultural forms of their 

origins and brought to New Zealand not a unified Muslim culture but a set of traditions united only by 

the core obligations of the faith. The community that eventually formed in the 1950s was therefore a 

religious community rather than an ethnic one, assembled from the fragments of half a dozen different 

civilisations, in ways that had no precedent in history and no parallel in New Zealand’s history. 

The centrality of labour in the making of belonging. The integration of early Muslim immigrants 

into New Zealand society was achieved not through policy or ideology but through the daily 

accumulation of commercial and social contact. The hawker who appeared at the farm gate, the ice 

cream vendor who gave to the Red Cross, the café owner who served his neighbours every morning , 

all these were not integration programmes. They were lives, lived in the only register available, with 

the resources at hand. The belonging that resulted was earned through this accumulation of hard work, 

not granted. 

The role of the law as a space of accommodation. In a society without Muslim community 

institutions, the colonial legal system served repeatedly as the space in which Muslim identity was 

asserted and, repeatedly, accommodated. From the Quran in the Lyttelton courthouse in 1861 to the 

Wellington court in 1886 to the Minister of Justice's ruling on the fez in 1907, the state encountered 

the reality of Muslim presence and found, pragmatically rather than ideologically, that the most 

workable response was adjustment. These small legal accommodations are, collectively, the 

institutional record of Muslim belonging in colonial New Zealand. 

The contribution to New Zealand's social fabric. Early Muslims contributed to New Zealand's 

colonial economy as hawkers, traders, wrestlers, timber workers, and café owners. They contributed 

to its civic life through charitable donation, military service, and sport. They contributed to its social 

fabric through marriage and family formation, producing descendants embedded in both Pākehā and 

Māori communities across the country. And they contributed to the particular, ongoing character of 

New Zealand as a society:more diverse than its history allowed, more accommodating of difference 

than its legislation suggested, more genuinely plural than any single account has managed to hold. 
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Way Towards Social Cohesion  

Social cohesion is among the most discussed and least understood challenges facing New Zealand 

today. The term describes a society in which people from different backgrounds live alongside one 

another with mutual respect, shared commitment to common institutions, and sufficient trust to 

navigate disagreement without fracture. The question of how it is built, and what threatens it, became 

more urgent after Christchurch 2019 forced the country to confront the gap between its self-image as a 

tolerant society and the reality of the violence that intolerance can produce. 

The history traced in this book offers something that policy documents rarely can. It provides 

evidence of how social cohesion was actually built, in practice, over time, between real people in 

specific places. It was not built through official programmes or multicultural policies. It was built 

through the Presbyterian minister learning Muslim funeral rites, the Central Otago farming 

community accepting Ahad Baksh Malik as one of its own, the people of Banks Peninsula attending 

the wedding of Gertrude Hills and Sheikh Mahomet Din as the social event of the year, the two 

thousand New Plymouth residents who came out to farewell Ibrahim Wali Mohamed Suliman. These 

were not exceptional acts. They were ordinary human responses to ordinary human presence, made 

possible by the sustained accumulation of familiarity, trust, and mutual recognition. It was made 

possible through patience, through conversations and the understanding that each needed the other.  

The lesson is not that colonial New Zealand was without prejudice or hostility toward Muslim 

immigrants. The immigration restrictions, the racial miscategorisation, the occasional newspaper 

mockery, the decades in which Muslim men could find no institutional support for the practice of their 

faith, all these too are part of the record, and they cannot be wished away. The lesson, rather, is that 

cohesion was built despite these difficulties, through the daily, unremarkable acts of people who chose 

to treat one another as fully human. That kind of cohesion is not achieved through rhetoric. It is 

achieved through daily contact, through gatherings, through commerce, through shared work and 

shared grief, through the slow recognition that the person standing in front of you, however different 

their name or their faith, is navigating the same world with the same basic needs for belonging, 

dignity, and acknowledgment. 

Understanding this history is understanding New Zealand's place in the world, not as a passive 

recipient of global currents but as an active participant in them, shaped by people who carried the 

whole world within them when they arrived. The connections New Zealand has with the Muslim 

world are not the connections of the present moment alone, not only the diplomatic, commercial, and 

humanitarian ties that bind a modern state to its neighbours in the global community. They are the 

connections of a shared history that reaches back to the age of sail, connections written in the back-

road ledgers of Central Otago, in the court records of Lyttelton and Wellington, in the birth registers 

of Christchurch and Auckland, in the death notices of New Plymouth and Arrowtown. 

Those connections have consequences. They mean that when New Zealand engages with the Muslim 

world in the present, whether in its immigration policy, its foreign affairs, its approach to interfaith 

dialogue, or its commitment to the safety and belonging of its own Muslim citizens, it does so not as a 

stranger approaching something foreign but as a society with its own deep and various Muslim 

heritage. That heritage is a resource. It is evidence of a capacity for accommodation that the country 

has demonstrated before and continues , despite those who try to make Muslims as outsiders and 

strangers.  
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The Islamophobia that produced the Christchurch attacks did not arrive from nowhere. It was fed by 

decades of political rhetoric, media framing, and public discourse in which Muslim New Zealanders 

were repeatedly cast as outsiders, as problems to be managed, as representatives of a foreign culture 

whose relationship to New Zealand values required ongoing justification. The antidote to that framing 

is not more rhetoric in the opposite direction. It is history. 

Part of this social history also belongs to Muslim New Zealanders. For the young Muslim growing up 

in cities and towns all over New Zealand who have been told, implicitly or explicitly, that their 

community is new to this country and has yet to earn its place, this history is a direct and evidenced 

reply. You can reply to them with historical respect that you e have been part of this country since 

before the Treaty of Waitangi. You have contributed to its economy, its civic life, its social fabric. 

Your ancestors have been buried in its soil, married into its families, mourned by its communities. You 

are not newcomers. You have never been newcomers. 

But this history also belongs to all New Zealanders, Pākehā, Māori, and the many communities that 

have made their home here in the generations since. Understanding the Muslim dimension of New 

Zealand's past is part of the larger project of understanding what this country actually is, as distinct 

from what any single community's history imagines it to be. New Zealand's story is also the story of 

Mahmud Qasim on the beaches of Northland, of Sheikh Budrudeen's Arabic in the Otago Daily 

Times, of two thousand people gathered in the rain in New Plymouth to say farewell to a man of a 

different faith and a different origin who had, nonetheless, become their own. 

A country that knows this story is a richer country. A society that teaches this history is a more honest 

society. A people who carry this knowledge are better equipped to build the genuinely plural, 

genuinely cohesive, genuinely open future.  
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We been here a long time. We have always 

been here since the time of the first colonial 

immigrants. It is a story which continues, as 

today’s Muslims are creating their own history 

for the future of New Zealand. 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

PART 2  

A Curation of Original Archival Documents  

 

by Abdullah Drury 
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 Source: John Dunmore, The Expedition of the St. Jean-Baptiste to the Pacific, 1769-1770: from Journals of 

Jean de Surville and Guillaume Labé (London: Hakluyt Society, 1981), page 287. 

The French vessel St. Jean-Baptiste travelled from the port of Pondicherry to Northland over 1769-

1170. Of the total 53 lascars aboard, it would appear that two Muslims survived to reach New Zealand 

and walk the beaches. The first is recorded as “Mamouth Cassem” (probably Mahmud Qasim). The 

second is listed as a Bengali teenager named “Nasrin”. Both are recorded as dying in Peru on 14 April 

1770, where the ship sailed after leaving New Zealand. 
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Auckland Provincial Gazette, 26 September 1855, Number 28, page 190. 

The 1855 Auckland census reported 1 African and 1 Indian in the town, plus 1 Turk; further there 

were 2 Mussulman (Muslim). 
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(1) 

 

Death certificate, 1857. Consumption. The first known Muslim burial in New Zealand. No headstone. 

“Rudna”, son of Wuzerah. Wuzerah and his wife “Mindia” (probably a misspell of “Mandiya” or 

“Mehndi”) arrived in Lyttleton and settled in Christchurch in 1854. 

 

 

(2)  

 

Registration 

Number 

Family Name Given Name(s) Date of Birth/ 

Age at Death 

1857/493 Wuzeerah Rudna 6Y 

 

Births, Deaths and Marriages. 

“Rudna” Wuzeerah, 6-year-old son of Wuzeerah (see above). One of the earliest Muslim deaths? 

 

 

 

 

 

 

 

 

https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Ddsur%24bdsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Ddfirst%24bdfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dbdatet%24ageatdea%24%7CIGNORE%3DNR#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dbdatet%24ageatdea%24%7CIGNORE%3DNR#matches
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“Supreme Court, Lyttelton”, Lyttelton Times, 13 March 1858, page 4. 

The first appearance of Wuzerah and his wife “Mindia” (Mehndi?) in the newspapers. 
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“Indian Relief Fund”, Lyttelton Times, 8 May 1858, page 5. 

Members of the general public contributed money to relieve the suffering in India following the 

Sepoy Mutiny. 
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“Resident Magistrate's Court”, Lyttelton Times, 3 July 1861, page 3.  

Early New Zealand often reported on Muslim lascars in the ports. Here “Mombarak” (Mubarak) 

swore an oath on the Quran and complained about his captain. 
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(1)  

 

“Town and Country News”, Lyttelton Times, 5 November 1862, page 4. 

A second child of Wuzerah (see above) dies. 

 

 

(2)  

 

Registration 

Number 

Family Name Given Name(s) Date of Birth/ 

Age at Death 

1862/1738 Wuzera Piroo 8Y 

 

Births, Deaths and Marriages. 

Piroo Wuzera, 8-year-old son of Wuzeerah (see above). One of the earliest Muslim deaths? 

 

 

 

 

 

https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Ddsur%24bdsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Ddfirst%24bdfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dbdatet%24ageatdea%24%7CIGNORE%3DNR#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FdeathSelect.m%3Fsort%3Dbdatet%24ageatdea%24%7CIGNORE%3DNR#matches
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“Statistical”, Otago Daily Times, 13 May 1871, page 7. 

(“Religion / Males / Females / Total”) 

One Mussulman / Muslim in Otago, 1871. 
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Results of a Census of the Colony of New Zealand (Wellington: Didsbury, 1875), page 56. 

Taken 1 March 1874, published 1875 – 17 “Mahometans” (Muslims) recorded, all male. 
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Results of a Census of the Colony of New Zealand (Wellington: Didsbury, 1875), page 57. 

Footnote at the bottom of the page draws attention to the fact that 15 of the 17 “Mahometan” 

(Muslim) males were Chinese goldminers. 
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Results of a Census of the Colony of New Zealand (Wellington: Didsbury, 1875), page 58. 

14 of the 17 “Mahometans” (Muslims) recorded in all New Zealand were living in the goldfields. 

Over the following pages, it is established that 1 is living in Auckland province and 16 in Otago 

province; 1 in Auckland “city west” electorate, 13 in Dunstan, 2 in Dunedin city, 1 in Wakaia (pages 

59-71). 
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“Wilfully Placing Stones on a Railway”, Globe, 24 June 1874, page 2. 

Noah (“Nuh”), son of Wuzerah of Christchurch. 
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“Poor Ali Baba”, Auckland Star, 12 April 1875, page 2. 

An elderly Indian lascar in Auckland. 
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(1) 

 

“Police Court-This Day”, Auckland Star, 9 March 1875, page 2. 

More of Ali Baba the lascar. 

(2) 

 

“Police Court”, New Zealand Herald, 10 March 1875, page 3. 

More of Ali Baba the lascar. 
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“Business Notices”, Otago Daily Times, 8 May 1875, page 4. 

Kashmiri immigrant Sheik Budrodeen (more likely “Sheikh Badrudeen”). 

The first use of the Basmala in a New Zealand advertisement. 

(Similar advertisements 10, 11, 12 & 14 May 1875 – Evening Star and Otago Daily Times.) 
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“Public Notices”, Evening Star, 15 May 1875, page 2. 

(Similar advertisements 17, 18, 19, 20, 21, 22, 24, 25, 26, 27, 28, 29 & 31 May / 1, 3, 4 & 5 June 1875 

– Evening Star and Otago Daily Times.) 
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The Kashmiri in court as a witness. 

“The Otago Daily Times”, Otago Daily Times, 24 June 1875, page 2. 
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“Resident Magistrate's Court”, Otago Daily Times 24 June 1875, page 3. 

A longer version of the same story (above). 
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(1) 

 

Untitled, New Zealand Times, 16 July 1875, page 2. 

One month later, Budrodeen is in Wellington. 

 

 

 

(2) 

 

“Intelligent Vagrant”, New Zealand Mail, 17 July 1875, page 13. 

Sheik Budrodeen from Kashmir remains popular.  
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1) 

 

“Public Notices”, New Zealand Times, 17 July 1875, page 3. 

(Same advertisement 17, 19, 21, 23, 28, 29, 30 & 31 July / 2, 4, 5 & 6 August 1875 New Zealand 

Times). 

 

 

(2) 

 

Untitled, New Zealand Times, 14 August 1875, page 2. 

Sheik Budrodeen leaves Wellington (for Sydney and later Auckland). 
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“The Old Men’s Refuge”, Auckland Star, 23 November 1876, page 2. 

Ali Baba the lascar finds respite, even in Auckland. 
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“Postscripts”, Evening Star, 28 February 1880, page 4. 

Muslim witness Jafar becomes a Jaffa. 
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“Cabinet Changes”, Evening Post, 5 January 1885, page 2. 

A Muslim hawker is robbed by two ladies and identified as a “Hindoo” – Indian. Accuracy was not a 

priority for New Zealand newspapers in this era. 
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“Civil Service Reform”, Evening Post, 24 August 1886, page 2. 

The judiciary demand a Quran in the Court library.
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The New Zealand Gazette, Wellington, 4 July 1889, page 768. 

Death of Dan Mahomed, Dunedin, Otago, 1888. 

No death certificate, to date. No headstone. 
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Registration 

Number 

Family Name Given Name(s) Mother's Given 

Name(s) 

Father's 

Given 

Name(s) 

Still 

Birth 

1889/12820 Budrodeen Elizabeth Sarah Rosie Shake  

 

Births, Deaths and Marriages. 

Wife of Sheik Budrodeen from Kashmir gives birth to Elizabeth Sarah, who is later buried (1949) at 

the Lismore Islamic cemetery in Sydney, Australia. The first Muslim female born in the North Island? 

Nota bene: “Sheik” is here given as “Shake”. 

 

https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcsur%24bcsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcfirst%24bcfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcstill#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcstill#matches
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(1) 

 

 

“Law and Police”, New Zealand Herald, 1 October 1887, p.3. 

“Ammer Nuddeen” (likely a transliteration of Amir Nurudeen) successfully brought legal action in 

Auckland to recover £2 for dress material supplied to a local client. Buyer beware. 

 

 

 

(2) 

 

“Housebreaking, Stealing from the Person and from Dwellings”, New Zealand Police Gazette, 16 

January 1889, page 9. 

Hawker “Moslemalli” (most probably “Muslim Ali”) on Newtown Road, Auckland, was burgled. 
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“Was Edward Costley a Miser?”, Auckland Star, 27 April 1889, page 4. 

Sheik Budrodeen from Kashmir in trouble with the law, and his missus one suspects. 
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“The Evening Star”, Auckland Star, 3 April 1890, page 4. 

Auckland newspapers report on a Muslim in Napier who refused bank interest. 
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“Supreme Court – Criminal Sittings”, Taranaki Herald, 17 April 1890, page 2. 

Witness “Mihomet” (Mahomed) “Hara” gives evidence in a theft case in court. 
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“Supreme Court – Criminal Sittings”, Taranaki Herald, 18 April 1890, page 2. 

Mahomet “Hara” (see above) gives evidence in a Taranaki Court. 
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“Law and Police”, New Zealand Herald, 27 February 1891, page 3. 

“Goolam Basar” (Ghulam Bashir) assaulted on K Road by hooligan baker. 

 



   

 

 79          Social History of the Silent Voices of Muslims in New Zealand 

 

 

“Fast Living”, New Zealand Herald, 16 January 1891, page 6. 

Isser Alli (Isa Ali) and Deedor Box (Baksh), two Indian hawkers pedalling silk handkerchiefs to 

drunks and tarts inside an Auckland brothel. Probably not what Allah had in mind, or their wives back 

home. 
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“Lost and Found”, Evening Star, 17 February 1893, page 3. 

The earliest newspaper evidence of hawker Ahadbox Mullock (Ahad Baksh Malik), active in Otago 

back blocks. An Indian Muslim migrant who arrived in Central Otago around 1890, became a 

distinctive figure within a region dominated by Presbyterian Scottish farming communities. For nearly 

three decades he combined the operation of a small shop with extensive itinerant trade, travelling to 

remote pastoral stations and supplying goods to isolated households. Contemporary newspapers 

occasionally mention a European wife, though no descendants are recorded. Press coverage 

consistently depicted Malik as an energetic and well-liked personality, integrated into local social life 

yet marked by a clear sense of his own religious identity. 
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“R.M. Court, Rotorua”, Bay of Plenty Times, 29 May 1893, page 2. 

Regional newspaper reports on a possible criminal case involving Ali Mahomet and another Asian 

immigrant in Rotorua. 
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“Rotorua”, Bay of Plenty Times, 5 June 1893, page 4. 

Regional newspaper reports on a possible criminal case involving Ali Mahomet, a recent Muslim 

immigrant (above). 
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“Rotorua”, Bay of Plenty Times, 12 June 1893, page 4. 

Local newspaper reports on a criminal case involving Ali Mahomet, a Muslim immigrant (above). 
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“Rotorua”, Bay of Plenty Times, 19 June 1893, page 6. 

Local newspaper opines on a criminal case involving Ali Mahomet, a Muslim immigrant (above). 
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“Resident Magistrate's Court”, Otago Daily Times, 4 November 1893, page 3.  

Otago residents Ahadbox Mullock (Ahad Baksh Malik), Abdul Boreham and Soloman (Suleman) 

Shah appear in one newspaper article. Alfred Charles Hanlon (1866–1944) was a famous Dunedin 

barrister. 
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“Wellington, March 10”, North Otago Times, 13 March 1894, page 3. 

A Muslim witness in a Wellington Court demands to swear an oath on the Quran. 
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(1) 

 

“Local and General News”, New Zealand Herald, 4 April 1894, page 5. 

Abdul Khan assaulted by multiple hawkers and lollie vendors. Only in Auckland. 

  

(2) 

 

“The Tyranny of Arithmetic”, Auckland Star, 4 April 1894, page 4. 

Same case as above, different newspaper. 
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“Wanted An Interpreter”, Auckland Star, 13 April 1894, page 3. 

It is interesting this conflagration occurred during Ramadan (1311 on the Islamic calendar). 
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(1) 

 

 

“Deaths”, Auckland Star, 6 August 1894, page 4. 

Sheik Budrodeen of Kashmir dies in Auckland at the Costley Home (a charitable foundation for 

paupers), 1894. 

 

 

(2)  

 

 

“Deaths”, Auckland Star, 9 August 1894, page 8. 

Three days later, “Sheik” remains misspelt. 
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“The Hobson Street Fire”, Star, 7 February 1895, page 5. 

In January 1895 the Hobson Street home of “Mahomet Box Bryan” (most probably more correctly 

“Mohamed Baksh Bayram”) in Auckland burnt down mysteriously and, although it was a rental, he 

claimed a quite substantial amount of cash – £160 – from his insurance company to cover of the costs 

of his lost chutney. No joke. 
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(1)  

  

“Offences Not Otherwise Described”, New Zealand Police Gazette, 20 February 1895, page 27. 

A six-foot Indian hawker wearing a round skull-cap in Auckland during the 1890s. That episode must 

have missed Keith Sinclair’s otherwise beady eyes. 

 

(2)  

 

 

“Offences Not Otherwise Described”, New Zealand Police Gazette, 6 March 1895, page 35. 

A few weeks later, the six-foot Indian hawker is arrested. No mention on the fate of his skull-cap. 
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Registration 

Number 

Family Name Given Name(s) Mother's Given 

Name(s) 

Father's Given 

Name(s) 

Still Birth 

1896/12599 McGuire Solomon Isabella NR - 

 

 

Registration 

Number 

Family Name Given Name(s) Mother's Given 

Name(s) 

Father's Given 

Name(s) 

Still Birth 

1897/16946 McGuire Robert Gordon Isabella NR - 

 

 

Registration 

Number 

Bride's Given 

Name(s) 

Bride's Family 

Name 

Groom's Given 

Name(s) 

Groom's Family 

Name 

1898/3068 Isabella McGuire Solomon Shah 

 

 

Registration 

Number 

Family Name Given Name(s) Mother's Given 

Name(s) 

Father's Given 

Name(s) 

Still 

Birth 

1899/7565 Shah Olive Evelyn Bella Solomon - 

 

 

Births, Deaths and Marriages. 

Solomon (Suleman) Shah appears to have had two sons by Isabella McGuire before marrying her, 

then producing a daughter. 

 

https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcsur%24bcsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcfirst%24bcfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcstill#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcsur%24bcsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcfirst%24bcfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcstill#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrfirst%24bbrfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrfirst%24bbrfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrsur%24bbrsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrsur%24bbrsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgfirst%24bbgfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgfirst%24bbgfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgsur%24bbgsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgsur%24bbgsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcsur%24bcsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcfirst%24bcfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dmfirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dffirst#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcstill#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FbirthSelect.m%3Fsort%3Dcstill#matches
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“Devon Borough Council”, Auckland Star, 10 September 1896, page 6. 

In 1896 an Egyptian named “Packeermisskeen” appeared before the Police Court as a witness and 

insisted on swearing on a “Mahometen Bible” rather than the Christian one. 
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“Offences Not Otherwise Described”, New Zealand Police Gazette, 12 April 1899, page 75. 

In 1899 “Box Mahomed Brian” (most probably the same Mahomet Box Bryan above), described as a 

pickle merchant in Chapple Street, misappropriated funds invested in his enterprise by others and 

scarpered off. 
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“Bankruptcy”, New Zealand Herald, 15 March 1899, page 6. 

“Mahomet Box Brian” (“Mohamed Baksh Bayram”) flees Auckland and disappears. 
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“Local and General”, Dunstan Times, 29 September 1899, page 4. 

Otago constabulary in action after theft from hawker Ahadbox Mullock (Ahad Baksh Malik) by Singh 

and Denham. 
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Registration 

Number 

Bride's Given 

Name(s) 

Bride's Family 

Name 

Groom's Given 

Name(s) 

Groom's Family 

Name 

1900/2331 Lizzie Edwards Ahadbox Mullock 

 

Births, Deaths and Marriages. 

It looks like hawker Ahadbox Mullock (Ahad Baksh Malik) was married at some point but there is no 

further evidence or documentary material. 

 

https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dnatno#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrfirst%24bbrfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrfirst%24bbrfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrsur%24bbrsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbrsur%24bbrsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgfirst%24bbgfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgfirst%24bbgfirst%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgsur%24bbgsur%24#matches
https://www.bdmhistoricalrecords.dia.govt.nz/Search/Search?Path=%2FmarriageSelect.m%3Fsort%3Dbgsur%24bbgsur%24#matches
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“The Indian Troops”, Southland Times, 2 March 1901, page 2. 

The “Imperial Indian Contingent” visited New Zealand in February 1901. It comprised selected troops 

drawn from both Indian and British regiments of the Indian Army. A tour of Australia and New 

Zealand was undertaken to reaffirm imperial cohesion and goodwill. Led by Colonel Dadbha and 

deputy Rissaldar-Major Mirza Khan (of the 18th Bengal Lancers), the soldiers paraded through NZ 

towns across the country. Over half the men were Muslims, others being Hindu or Sikh; this was the 

first and last time soldiers of the Islamic faith paraded through the lofty streets of Invercargill. 
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“Ice Cream Vendors”, Press, 29 January 1902, page 4.  

Ice cream vendor Solomon (Suleman) Shah and hawker Abdul Boreham charged over their business 

licenses. 
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“The Ice-Cream Vendor”, Star, 7 April 1902, page 3.  

Indian hawker Solomon (Suleman) Shah challenges the Christchurch authorities. 
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“The Troubles of Solomon Shah”, Star, 10 April 1902, page 2.  

Hawker turned ice cream salesman Soloman (Suleman) Shah was the centre of an opinion piece in the 

local newspapers regarding city aesthetics. 
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“Accidents and Fatalities”, The Press, 2 May 1902, page 6. 

The first Muslim settler from India in the Mainland passes away. 
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Sydenham Cemetery Plan, Blocks 1K to 7K, Christchurch City Libraries, Canterbury Stories. 

Wuzerah is buried in the Presbyterian section. 
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Wuzerah headstone, Sydenham, Christchurch, Canterbury. 
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“News of the Day”, Press, 19 May 1904, page 4.  

Abdul Borham or Boreham (See above) from Calcutta experiences difficulties visiting family in India. 

After 1904, he disappears from the records. 
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“Local and General”, Akaroa Mail and Banks Peninsula Advertiser, 6 September 1904, page 2. 

A dog belonging to Sheikh Mahomet Din bites one of the Hills daughters. He would later marry her 

sister. 
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(1) 

 

“Wedding”, Akaroa Mail and Banks Peninsula Advertiser, 16 September 1904, page 2. 

Sheikh Mahomet Din marries Gertrude Hills (sister of above) of the Banks Peninsula. He operated the 

General Store of Mr L. Pannell. 

(2)  

 

“Marriage”, Akaroa Mail and Banks Peninsula Advertiser, 20 September 1904, page 2. 

Some papers state Sheikh Mohamet Din came from Cashmere, others from Punjab. 



 

                                                Social History of the Silent Voices of Muslims in New Zealand          108 

 

 

 

“Archives New Zealand, Passenger Lists, 1839-1973, S Hagjiahmetovic”, 1904, National Archives, 

Wellington, page 19. 

 

Arriving in Auckland on the Zealandia 21 November 1904, several Muslims from Bosnia-

Herzegovina (identified here as “Gum Diggers” and “Armenians”!):  

Lutvija Volic (Lutuja Tolic?), Ahmet Galijatovic (Galujativic), Osman Fetahagic, S. Muharem 

(Muharem Spahovic?), Zaim Budalica, Omer Hadžiahmetović, Avdo Fetahagic, Ahmet Fetahagic, 

Salko Hadžiahmetović, C. Hadrovic and Muho Roco. 
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“The Courts”, Alexandra Herald and Central Otago Gazette, 2 March 1905, page 5. 

Hawker Ahadbox Mullock (Ahad Baksh Malik) is challenged by the law in Otago. 
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“Stipendiary Magistrate's Court”, Akaroa Mail and Banks Peninsula Advertiser, 3 March 1905, page 

2. 

Sheikh Mohamet Din of Akaroa was a jealous and passionate husband. 
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“Volunteer Notes”, Alexandra Herald and Central Otago Gazette, 29 March 1905, page 5. 

Hawker Ahadbox Mullock (Ahad Baksh Malik) fights the law (see above), and wins. 
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(1)  

 

“Casualties”, The Press, 16 December 1905, page 11. 

Sultan and Saleh Mahomet left Turkmenistan for Canterbury, naturally. 

“Saleh” became “Sali”, “Solly” and “Charlie (see “Ice Cream Charlie” below). 

 

(2) 

 

 

“Casualties”, Otago Daily Times, 18 December 1905, page 5. 

Interestingly, the death of an elderly immigrant was reported in the Otago newspapers where he was 

described respectfully as “an Indian hawker”. 
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“Marriages”, Star, 6 January 1906, page 5. 

A few weeks after his father’s death (see above), Sali Mahomet – son of Sultan Mahomet of 

Turkmenistan – marries a local Anglo-European lady. 
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“S.M. Court”, Akaroa Mail and Banks Peninsula Advertiser, 5 July 1907, page 2. 

Sheikh Mohamet Din involved in an altercation inside a public bar. 
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“S.M. Court”, Akaroa Mail and Banks Peninsula Advertiser, 13 September 1907, page 2. 

Operating the Pannell General Store in Akaroa, Sheikh Mohamet Din had not paid his staff properly. 
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(1) 

“From: Austro-Hungarian Consul, Auckland Date: 1 October 1907 Subject: That Hercegovinians of 

Mohamedan religion be allowed to appear in Court in dress prescribed by their religion”, 

(R24623370), ACGS, 16211, J1, 768/ax, 1907/926. 
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(2) 

In 1907 Eugene Langguth (1860-1942), the Austro-Hungarian Consul in Auckland, wrote to James 

McGowan (1841-1917), the New Zealand Minister of Justice. The Minister replied in the affirmation, 

making it legal to wear red fezzes with black tassels in New Zealand law Courts today. 
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“Otorohanga S.M. Court”, King Country Chronicle, 31 January 1908, page 3 

Ali Mahomet in trouble with the law. 
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“S.M. Court”, Akaroa Mail and Banks Peninsula Advertiser, 3 April 1908, page 1. 

Operating the Pannell General Store in Akaroa, Sheikh Mohamet Din had not paid his staff properly. 
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“Trouble with an Arab Seaman”, Wanganui Herald, 26 June 1908, page 5. 

“Mohaed’’ is most likely a typo and more accurately rendered “Mohamed”; “Cheriff” must be 

“Sheriff”. 
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“S.M. Court”, Akaroa Mail and Banks Peninsula Advertiser, 7 August 1908, page 2. 

Operating the Pannell General Store in Akaroa, Sheikh Mohamet Din breaks the Sabbath. 
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“Mahomet’s Missus”, NZ Truth, 6 March 1909, page 6. 

Mrs Mahomet (see above) abused in the street by a “white trash person”. 
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“Compliments Pass”, NZ Truth, 19 March 1910, page 6. 

Ice-cream salesman Sali (Charlie) Mahomet exchanges witty banter with Canterbury residents. 
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Page 6 Advertisements Column 4, Waikato Independent, 31 August 1909, page 6. 

Ali Mahomet advertising his business. 

 (The same advertisement ran: 7, 8, 9, 11, 14, 16, 18, 21, 23, 25, 28 and 29 September / 2, 5, 7, 9, 12, 

14, 16, 21, 23 and 30 October / 2, 4, 18, 20, 23 and 30 November / 2, 9, 11, 18, 21, December 1909 / 

4, 8, 11 and 15 January 1910 / 3, 12, 19, 22 and 26 February / 1, 3, 10, 15, 19, 22, 24 and 31 March / 5 

and 7 April 1910.) 
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“Police Court, Cambridge”, Waikato Argus, 8 October 1909, page 2. 

Mahomet Ali, sometimes called Ali Mahomet, appears in regional newspaper again. 
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“S.M. Court”, Akaroa Mail and Banks Peninsula Advertiser, 3 September 1909, page 2. 

Operating the Pannell General Store in Akaroa, Sheikh Mohamet Din disputes a customer. 
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“Cancellation of Prohibition”, Waikato Independent, 4 September 1909, page 5. 

Ali Mahomet of Cambridge appeals his prohibition order (see above.) 
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“A Prohibition Order Cancelled”, Waikato Independent, 14 September 1909, page 5. Ali Mahomet 

fights his Prohibition Order. 
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“Prohibition Orders”, Waikato Argus, 15 September 1909, page 3. 

Ali Mahomet fights his Prohibition Order in a different newspaper. 
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“Row In a Restaurant”, Waikato Independent, 7 October 1909, page 5. 

Ali Mahomet persecuted by scallywags and involved in a scandal. 
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“Police Court, Cambridge”, Waikato Argus, 8 October 1909, page 2. 

Ali Mahomet (see above), same story in different newspaper. 



 

                                                Social History of the Silent Voices of Muslims in New Zealand          132 

 

 

“On the Gumfields, Croatians at Work and Play”, New Zealand Herald, 14 October 1909, page 6. 

The presence of Bosnian Muslims and their fezzes in Northland were noted by a report on Dalmatian 

gum diggers: Islam is described as the “Turkish creed”. 
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“Local and General”, Fielding Star, 19 October 1909, page 2. 

The New Zealand Herald article about Dalmatian gum diggers (see above) repeated the presence of 

Bosnian Muslims and their fezzes across the nation. 
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untitled, Mataura Ensign, 20 October 1909, page 2. 

Bosnian Muslims and their fezzes in Northland were noted by a Southland newspaper. 
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“The Foreigners in the North”, Colonist, 25 October 1909, page 1. 

Bosnian Muslims and their fezzes in Northland were noted by a further newspaper. 
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(1) 

 

“Funerals”, Lyttelton Times, 18 December 1909, page 16. 

Indian hawker turned ice cream salesman Soloman (Suleman) Shah died on 16 December and was 

buried in the Sydenham cemetery, Christchurch; within ten years his young daughter would die and be 

buried near him in 1918 after a long and painful illness. 

(2)  

 

Sydenham Cemetery Plan, Blocks 1D to 8D, Christchurch City Libraries, Canterbury Stories. 

Soloman (Suleman) Shah and his daughter Olive Evelyn Shah. 
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“S.M. Court”, Akaroa Mail and Banks Peninsula Advertiser, 7 January 1910, page 2. 

Operating the Pannell General Store in Akaroa, Sheikh Mohamet Din found many customers would 

not pay their accounts and he pursued them in Court. 
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“Magistrate’s Court”, Press (29 July 1910), page 2. 

“Solly” (Sali / Charlie) Mahomet sues a house builder for failing to build a house. 
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Untitled, NZ Truth, 30 July 1910, page 7. 

Journalists make light of a small legal quibble in Court concerning a Muslim giving testimony. The 

same story as above, different newspaper, different angle. 
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“An Idyll of the Gum Fields”, Northland Age, 18 March 1911, page 5. 

A journalist visits the gumfields and notes “Turks” in their red fezzes: these are Slavic Muslim men 

from Herzegovina. 
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“Mrs Din’s Sale”, Akaroa Mail and Banks Peninsula Advertiser, 30 June 1911, page 2. 

Sheikh Mohamet Din faces financial issues in the high-paced commercial world of Akaroa and his 

new wife sells valuables. 
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“R. Latter”, Akaroa Mail and Banks Peninsula Advertiser, 30 June 1911, page 3. 

Sheikh Mohamet Din faces financial issues and his wife sells valuables (see above). 
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(1)  

 

“News of the Day”, Press, 11 July 1911, page 6. 

Sheikh Mohamet Din formally declared bankrupt. 

(2)  

 

“News of the Day”, Press, 14 July 1911, page 6. 

Creditors of Sheikh Mohamet Din of Akaroa formally meet but lack a quorum. 
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“Koran or Bible”, New Zealand Herald, 9 October 1911, page 8. 

Punjabi immigrant Sheikh Mahommed Din faces a dispute in a Christchurch Court. 
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“A Memory of the Gritty Gumfields”, Observer, 13 June 1914, page 18. 

A journalist visits the gumfields and notes “Turks” scowling: these are Slavic Muslim men from 

Herzegovina. 
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“Resisted Arrest”, The Press, 20 October 1913, page 4.  

Sheikh Mohammed Din (see above) under the influence and on the streets on Christchurch. 
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“Alleged Theft”, Press, 6 November 1913, page 2. 

By the 1920s, Sheikh Mohamet Din had relocated from Akaroa to Christchurch; no longer operating a 

General Store, he was now in the jewellery trade. 
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“A Hindu’s Outbreak”, Auckland Star, 29 January 1916, page 8. 

Taj Mahomed Khan from the Punjab, drunk and disorderly in central Auckland. 
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“St Albans”, Press, 29 January 1916, page 7. 

Sali / Charlie Mahomet from Turkmenistan contributed ten gallons of ice cream to a Red Cross 

fundraising carnival for the war effort in Christchurch. 
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“Police Court”, Auckland Star, 31 January 1916, page 6. 

Taj Mahomed Khan from the Punjab, drunk and disorderly in central Auckland, explains his 

conundrum. 
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“Police Court News”, New Zealand Herald, 1 February 1916, page 5. 

Taj Mahomed Khan from the Punjab, drunk and disorderly in central Auckland, explains his 

conundrum (as above); reported in the morning newspaper.  
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“Khan, Jamal - [a.k.a. KHAN, Taj Mahomed] - WW1 19482 – Army”, R18056871, 0064168, 

Years: 1914 – 1918, Box number: 97. 

Taj Mahommed Khan from the Punjab is recruited into the New Zealand army during WWI, 1916, 

and assigned to the Maori contingent. 
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“Ballots (Military Service Act) - Taj Mahommed Khan, Bottle Yard Man - 16 Tory Place, 

Wellington”, R21099382, D. 67/98732/17, Years: 1918 – 1919, Box number: 8. 

Taj Mahommed Khan recruited and then dismissed from New Zealand army during WWI, 1916. 

 

 

 

 

 

 

 

 

 

 

 



 

                                                Social History of the Silent Voices of Muslims in New Zealand          154 

 

 

“Mahomet's "Missus"”, NZ Truth, 15 July 1916, page 8. 
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Salaman’s Court case is reported in NZ Truth. 

“Khamais Khan”, R24188123, 1/1918, Years: 1918 – 1918, L28, Box number: 4. 

Arriving in 1916, Punjabi immigrant Khamais Khan worked on farms in the Waikato region. As such, 

in 1918, he was obliged to register for a certificate under the Immigration Restriction Amendment Act 

of 1908. 
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“Cruelty to a Horse”, Cromwell Argus, 11 February 1918, page 4. 

Ahadbox Mullock (Ahad Baksh Malik) fights the law in Otago (again), but the law won. 
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(1)  

 

“Persons Wanted”, New Zealand Police Gazette, 20 March 1918, page 177. 

Abraham Whalley Salaman (Ibrahim Wali Suleman) was in trouble with his wife and the law. 

 

(2)  

 

 

 “Apprehensions, Persons Found”, New Zealand Police Gazette, 24 April 1918, page 258. 

Abraham Whalley Salaman (Ibrahim Wali Suleman) was located by the law. 
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(1) 

 

“Drawn For Service”, The Dominion, 25 April 1918, page 4. 

Taj Mahomed Khan from the Punjab is conscripted into the New Zealand army. 

 

 

 

(2) 

 

“Who Shall Serve?”, The Evening Post, 16 May 1918, page 8. 

Taj Mahomed Khan from the Punjab (above), now resident in Wellington, withdrew his appeal to 

leave the New Zealand army. 
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“Their Troubles’, NZ Truth, 11 May 1918, page 5. 

Abraham Whalley Mohamed Salaman (Ibrahim Wali Muhamed Suleman) – still in trouble with his 

wife and the law. 
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“Mahomet and the Milkman”, Star, 15 May 1918, page 5. 

Mr and Mrs Mahomet took their milk delivery very seriously. 
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“The Courts”, Press, 16 May 1918, page 4. 

Mrs Mahomet gave as good as she got. The same story as above, in a different newspaper. 
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(1) 

 

“Call to Arms”, New Zealand Herald, 19 June 1918, page 9. 

I have no idea who Abdul Rahman is, or was. 

 

(2) 

 

 

“Call to Arms”, New Zealand Herald, 19 June 1918, page 9. 

Ismail Bhikoo – a traveller of Victoria Street, central Auckland, called to the army. (One assumes 

“traveller” here means hawker or peripatetic merchant rather than gypsy.) 
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“A Sudden Death”, Lake County Press, 22 August 1918, page 5. 

Ahadbox Mullock (Ahad Baksh Malik) is no more, the hawker has ceased to be, expired and gone to 

meet its maker, and is an ex-hawker. He was buried in Arrowtown, where the funeral rites were 

conducted by the Reverend James Rattray, a Presbyterian minister, underscoring both his social 

acceptance and the complex religious accommodations characteristic of early South Asian settlement 

in New Zealand. 
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Death certificate of “Ahadbox Mullock” (Ahad Baksh Malik), Arrowtown, Otago, 1918. 

An Indian hawker resident in the region since 1890. No headstone. 
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“New Zealand Expeditionary Force, 1914-1918; Recruiting 1916-1918”, Wellington, 31 March 1919; 

R26095575, Years: 1917 – 1918; WA231, Box 6. 

Appendix 12 demonstrates that 13 “Mahommedan” (Muslim) men were balloted to serve in the New 

Zealand army during World War One. 
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(1) 

 

“News of the Day”, New Zealand Times, 28 April 1919 page 4. 

Mohamed Ali in a Wellington Court, accused of drunkenness. 

 

(2) 

 

“Local and General”, Bay of Plenty Times, 5 May 1919, page 2. 

Tauranga newspapers report on a Wellington Court case involved an inebriated Muslim from Asia 

(see above). 
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“Khamais Khan”, R24189280, 158/1925, Years: 1925 – 1925, L28, Box number: 19.Punjabi 

immigrant Khamais Khan worked on farms in the Waikato region. As such, in 1921, he was obliged 

to register for a certificate under the Immigration Restriction Amendment Act of 1920. 
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“Habeas Corpus”, Evening Post, 17 December 1921, page 6. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman) – still in trouble with his 

wife and the law. 
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“Dispute over a Child”, New Zealand Herald, 16 May 1922, page 6. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman) – still in trouble with his 

wife and the law. 
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“An Eurasian Child”, Evening Post, 27 March 1922, page 10. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman) – still in trouble with his 

wife and the law. 
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“Civil Business”, Press, 23 June 1922, page 5. 

Sheik Mahomet Din disputes his tenancy with landlord in Court. 

 

 

“Pug Pars”, NZ Truth, 5 August 1922, page 10. 

Punjabi wrestler Mohamed Ali Sunni demonstrates his masculinity in a newspaper office. 
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“Mixed Marriage Muddle”, NZ Truth, 28 July 1923, page 5. 

The wags at NZ Truth disapprove of Mr and Mrs Mahomet and their ongoing public drama. 
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“The Courts”, Press, 18 July 1923, page 7. 

The Court judge wonders whether Indian businessman Sheikh Mahomet Din does, in fact, possess 

supernatural powers. 
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(1) 
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(2)  

 

“Backing the Loser”, NZ Truth, 10 November 1923, page 5.  

Punjabi wrestler Mohamed Ali Sunni fights the law and gets his picture in the papers. 
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“The Doings of Din”, NZ Truth, 24 November 1923, page 6. 

The wags at NZ Truth continue to disapprove of Mr and Mrs Mahomet and their ongoing public 

drama. 
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“Extract from New Zealand Gazette”, New Zealand Police Gazette, 19 December 1923, page 719. 

Punjabi wrestler Mohamed Ali Sunni fights the law and gets his details recorded in the official Police 

Gazette. 
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“Big Wrestling Bout”, NZ Truth, 19 April 1924, page 11. 

Punjabi wrestler Mohamed Ali Sunni wrestles Ihakara Te Tuku Rapana (1886 – 1968) generally 

known today as Ike Robin, a senior member of the Maori Anglican Church. Their match on 3 May 

1924 occurred during the closing days of Ramadan, 1342. This was in fact Ike Robin’s earliest 

professional match. It is unknown, although it seems unlikely given the circumstances, whether they 

discussed religion or theological proclivities (on or off the mat). 
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“Wrestling Carnival”, New Zealand Herald, 7 July 1924, page 10. 

Punjabi wrestler Mohamed Ali Sunni demonstrates his masculinity in the Auckland Town Hall. 
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(1) 

 

“For Sale”, Waikato Times, 14 August 1924, page 1. 

Originally from the Punjab, timber worker Mohamed Din Akhtar operates business selling firewood 

near my uncle’s home in the King Country. 

 

 

 

(2) 

 

 

 

“For Sale”, New Zealand Herald, 15 August 1924, page 2. 

Originally from the Punjab, timber worker Mohamed Din Akhtar operates business selling firewood 

in the King Country. 
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“Salaman Law Suit”, New Zealand Herald, 3 December 1924, page 13. 

Walley Mohomed Salaman (Ibrahim Wali Muhamed Suleman) in Court. This case involves Dr Baldev 

Singh Share as a witness against the accused here. 
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“Indian ‘Herbalist’ in Court”, NZ Truth, 6 December 1924, page 5. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman) – in trouble with the medical 

authorities and a dying patient in his care. 
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“A Month’s Imprisonment”, Evening Post, 16 December 1924, page 6. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman) goes to gaol and his patient 

dies painfully. 
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“Salaman Sentenced”, Auckland Star, 16 December 1924, page 5. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman) goes to gaol, different 

newspaper reporting. 
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“Salaman, The Swindler”, Hawera Star, 18 December 1924, page 7. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman, above) goes to gaol, as 

reported in a different newspaper. 
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“The Courts”, Press, 19 February 1925, page 5. 

A Punjabi Muslim identified as Sher Mohammed appears to have been active in Christchurch and 

Dunedin during the 1920s, engaged in the trade of bottle and glass recycling. A 32-year-old labourer 

of this name arrived in Auckland in May 1918 aboard the Makura.  
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“Mohammad Ali”, R24189278 / 156/1925 / 1925 – 1925 / L28 / 19 (Wellington: National Archives), 

pp.1-4. Mohammad Ali (Sunni), Punjabi wrestler turned Auckland resident. 
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“Khamais Khan”, R24188417, 76/1921, Years: 1921 – 1921, L28, Box number: 8. 

Punjabi immigrant Khamais Khan worked on farms in the Waikato region. As such, in 1925, he was 

obliged to register for a certificate under the Immigration Restriction Amendment Act of 1920. 
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“The Courts”, Press, 15 February 1926, page 4. 

By the 1920s, Sheikh Mohamet Din found the stress of being married to a Mainlander was affecting 

his judgement. 
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“Lascar Seaman Dies Aboard Sussex”, Star, 12 May 1926, page 1. 
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“Funeral of a Lascar”, New Zealand Herald, 14 May 1926, page 14. 

“Abdol Ages” (see above) was buried in Lyttelton cemetery in May 1926. 
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“Local and General”, Grey River Argus, 27 May 1926, page 4. 

“Abdol Ages” (see above) was buried in Lyttelton cemetery in May 1926. 
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“Disorderly Conduct”, Waipa Post, 18 January 1927, page 4. 

“Aley Joseph Moses” is Ali Yusuf Musa from Gujarat state, British India. 
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“Salaman, Abraham Wally Mohamed”, New Zealand Police Gazette, 6 July 1927, p.48 (supplement).  

Ibrahim Wali Mohamed Suliman / Abraham Wally Mohamed Salaman; NOT Tollund Man.  
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“Ismail Bhikoo”, R24189662 / 109/1927 / 1927 – 1927 / L28 / 24 (Wellington: National Archives), 

pp.1-4. 

Ismail Bhikoo, 1927. One of the earliest long-term Indian entrepreneurs in the North Island. 

 



 

                                                Social History of the Silent Voices of Muslims in New Zealand          196 

 

 

(1) 

 

“Deaths”, Auckland Star, 17 November 1928, page 1. 

Death and burial of daughter of Abraham Whalley Salaman (Ibrahim Wali Suleman) (see above). 

 

 

(2)  

 

 

“Deaths”, New Zealand Herald, 19 November 1928, page 1. 

Death and burial of daughter of Abraham Whalley Salaman (Ibrahim Wali Suleman) Abraham in a 

different newspaper (see above). 
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Certificate of Registration. 

Nur Ali – a Fiji Indian Muslim and perhaps the first foreign student to study in New Zealand? 



 

                                                Social History of the Silent Voices of Muslims in New Zealand          198 

 

 

Nuh (Noah) and Mero, sons of Wuzerah (see above); Sydenham, Christchurch; 1926 and 1928. 

NB. Surnames listed variously as “Wizero” and “Wiggers”. 
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“The Courts”, Press, 15 January 1929, page 4. 

A Punjabi Muslim identified as Sher Mohammed (see above) appears to have been active in 

Christchurch and Dunedin during the 1920s, engaged in the trade of bottle and glass recycling. 
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“Threw Bottle”, NZ Truth, 31 January 1929, page 5. 

A Punjabi Muslim identified as Sher Mohammed (see above) appears to have been active in 

Christchurch and Dunedin during the 1920s, engaged in the trade of bottle and glass recycling. 
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“Sports and Games”, Greymouth Evening Star, 14 March 1930, page 9. 

By 1930, wrestler Mohamed Ali Sunni is training a Ramzan Khan. 
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“Wrestling”, Auckland Star, 18 March 1930, page 13. 

Wrestler Ramzan Khan in action. 
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“Arab Seaman Killed”, Auckland Star, 16 April 1930, page 18.  

Lascars, often Muslim, were Asian sailors working the international seas. Although few settled, they 

were a frequent feature of New Zealand ports. 
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“Fatal Fall Down Hold”, New Zealand Herald, 16 April 1930, page 14. 

The same story in a different newspaper. 
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“Indian Settlers for New Zealand”, Sydney Morning Herald, 31 October 1930, page 14. 

The Bhikoo patriarch with some sons. 
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“A Charlatan”, Auckland Star, 25 November 1930, page 8. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman, above) goes to gaol again, 

for yet another dead patient. 
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“Juryman Abused”, Auckland Star, 4 December 1930, page 21. 

Jurymen in the case of Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman, 

above) face abuse in streets. 
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“Missing”, New Zealand Police Gazette, 17 December 1930, page 868. 

Mohamad “Bhico” (Bhikoo). This last comment is an intriguing observation but the “wig” is probably 

not as it seems: most likely the Indian immigrant visiting the police station and making inquiries, 

pronounced the Hindi word “topi” (a white skullcap worn by devout Muslims) and it was probably 

heard as a “toupee”.  

 

 

 

 

“Sentence to Stand”, Auckland Star, 2 February 1931, page 10. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman, above) case, as reported in a 

different newspaper; efforts were made by members of the general public to have him released early. 
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“Wrestler’s Claim”, Auckland Star, 20 February 1932, page 7. 

Mohamed Ali Sunni wrestles a promoter for cash. 

 



 

                                                Social History of the Silent Voices of Muslims in New Zealand          210 

 

 

 

 

 

“Te Kohanga News”, Franklin Times, 1 July 1932, page 5. 

In the early 1930s “Salaman” (Suleman Ismail) Bhikoo (1918-1989), son of Ismail Bhikoo, was 

reported in the newspapers as he “showed promise” playing in a local football team at Te Kohanga. 
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“Little-Known Facts”, Press, 25 October 1934, page 2. 

A popular Muslim in 1930s Christchurch society. It can be done. 
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(1) 

 

“Undefended Debt Cases”, Rotorua Morning Post, 10 November 1934, page 4. 

The first appearance of Mohammed Firoz Khan from the Punjab in regional newspapers. He would 

run a sawmill there and marry a local woman and raise a family. 

 

 

(2) 

 

“Situations Vacant or Wanted”, Rotorua Morning Post, 10 March 1936, page 1. 

Mohammed Firoz Khan (see above), Punjabi timber entrepreneur in the central North Island, needed 

the services of a good tailor at one point. 

(Advertisement repeated 11 March 1936). 
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“Auckland Bank Case”, Evening Post, 2 October 1935, page 12. 

Laul Edward Din, son of Sheikh Mahomet Din of the Mainland, is charged with bank fraud. By this 

stage, Din senior is operating a General Store on the Chatham Islands. 
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“Din Trial”, Auckland Star, 24 October 1935, page 8. 

Laul Edward Din, son of Sheikh Mahomet Din (originally from India), involved in bank fraud. 
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“Dins on Trial”, Auckland Star, 25 October 1935, page 8. 

Laul Edward Din, son of Sheikh Mahomet Din of the Mainland, is charged with bank fraud. (See 

above.) By this stage, Din senior is operating a General Store on the Chatham Islands. 
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“Local And General”, Rotorua Morning Post, 8 April 1936, page 4. 

A Maori employee of Mohammed Firoz Khan (from the Punjab) crashes a work vehicle. 
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“Overloading”, Rotorua Morning Post, 3 July 1936, page 5. 

Mohammed Firoz Khan (from the Punjab) is held responsible for a crash involving his work vehicle 

(see above). 
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The New Zealand Gazette, 1 April 1937, page 947. 

Naturalisation – Redi, Ahmet Ben (Ali Mahomet). 
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“Traffic Breaches”, Rotorua Morning Post, 8 October 1937, page 5. 

Mohammed Firoz Khan (see above) accepts responsibility for his work vehicles. 
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“Woman’s Claim”, Auckland Star, 8 April 1937, page 5. 

Woman with a suspiciously foreign name wrestles Mohamed Ali Sunni for cash. 
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“Drivers' Hours”, Rotorua Morning Post, 7 October 1938, page 6. 

Mohammed Firoz Khan (see above) accused of not paying his staff properly. 
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“Arbitration Court”, Rotorua Morning Post, 26 November 1938, page 6. 

Mohammed Firoz Khan (see above) obliged to compensate family of deceased staff. 
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“Ice Cream Charlie”, The Press, 28 January 1939, page 19. 
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“Overtime Not Paid”, Rotorua Morning Post, Volume 10, Issue 2363, 9 March 1939, page 6. 

Mohammed Firoz Khan (see above) obliged to pay staff properly. 
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“Death of an Indian”, Ashburton Guardian, 20 June 1939, page 6. 

Originally from the Punjab, timber worker Mohamed Din Akhtar gives evidence on the death of a 

colleague in Taumarunui. 
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“Fall from a train”, New Zealand Herald, 8 August 1939, page 15. 

An inquest is held into the death of a Muslim Indian working in the timber industry. 
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“Huntly Mystery”, New Zealand Herald, 21 May 1940, page 6. 

In 1940 “Joseph” Bhikoo gave formal evidence at the inquest into the death of another Indian 

shopkeeper in the area. 
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“Indian Charged”, New Zealand Herald, 22 June 1940, page 8.  

Wrestler turned “Hakim” Mohamed Ali Sunni in trouble on exactly the same day that France signed 

an armistice with Nazi Germany, with different results for all parties involved. 
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“General News”, Press, 20 December 1940, page 8. 

Saleh / Sali Mahomet to retire from the fast paced, high stakes ice cream industry. 
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“Full Moslem Rites”, Daily News, 17 February 1941, page 3. 

Death and burial of Ibrahim Wali Mohamed Suliman / Abraham Wally Mohamed Salaman; attended 

by 2000 onlookers and the Mayor, the service was led by a local Presbyterian minister. 
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“Buried in own faith”, Evening Post, 17 February 1941, page 4. 

Abraham Walley Mohamed Salaman (Ibrahim Wali Muhamed Suleman, above) funeral, as reported in 

a different newspaper. 
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“Moslem Rites”, Auckland Star, 19 February 1941, page 10. 
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“Moslem Rites at Burial of Indian in Family Tomb at New Plymouth”, Auckland Weekly News, 26 

February 1941, page 29. 

NB. Miniature Mughal style tomb with dome and overlapping crescent moon and star.; the only public 

text reads: “Mohamed Islam Salaman Tomb”; presence of the constabulary and Mayor to regulate the 

two thousand local folk who attended the service conducted by the (Presbyterian) Reverend J. D. 

McLennan Wilson. 
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Robert (Rabb), son of Wuzerah (see above); Sydenham, Christchurch; 1941. 
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(1) 

 

“Deaths”, Press, 8 October 1943, page 1. 

Sali Mahomet / Ice Cream Charlie, the Turkmenistani of Christchurch, passes away. 

 

 

(2) 

 

“Funeral Notices”, Press, 8 October 1943, page 8. 

Sali Mahomet / Ice Cream Charlie passes away. 
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“Herbalist Fined”, Auckland Star, 10 November 1944, page 6. 

By the 1940s, retired wrestler Mohamed Ali Sunni was operating a business as an Indian herbal 

“Atah” and “Hakim”. Misunderstandings in the “Carry-On” tradition erupted. 

 

 

 

 



   

 

 237          Social History of the Silent Voices of Muslims in New Zealand 

 

 

 

“Advertisement”, Auckland Star, 13 January 1945, page 1. 

Mohamed Ali Sunni (above) was quick to advertise to his potential clients regarding the quodlibetical 

miscomprehensions concerning his nomenclature. 
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(1)  

 

“£380 in Cash Stolen”, Auckland, Star, 14 February 1945, page 3. 

Originally from the Punjab, timber worker Mohamed Din Akhtar loses money in Taumarunui house 

burglary. 

 

 

(2) 

 

“Worker’s Heavy Loss”, Evening Post, 14 February 1945, page 6. 

Mohamed Din Akhtar loses money in house burglary. 
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“Moslem New Zealander”, Evening Star, 9 June 1945, page 7. 

RAF officers from Auckland, New Zealand, Dudley and his brother Edward Marsack converted to 

Islam in Egypt and adopted the names Boureddin and Shemseddin. After World War Two, the French 

accused them of provoking trouble amongst the Arabs. 
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“Reads like book”, Auckland Star, 28 June 1945, page.5. 

RAF officer from Auckland, New Zealand, Dudley Marsack converted to Islam in Egypt and adopted 

the name Boureddin (see above). 
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“Sawdust Pollution of Stream”, Rotorua Morning Post, 5 February 1947, page 6. 

Mohammed Firoz Khan (see above) accused of industrial pollution. 
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“Remarkable Story of Diamond Ring”, Rotorua Morning Post, 5 February 1947, page 6. 

Mohammed Firoz Khan (see above) loses diamond ring in Rotorua, naturally. 
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“Crown Acquisition Opposed”, Rotorua Morning Post, 11 March 1948, page 3. 

Mohammed Firoz Khan (see above) fights the government in Courts. 
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Sultan Sarlybaeff, Fielding, Manawatu; 1950. 

A Soviet Tartar refugee who seems to have arrived in the 1920s. 
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“Great Wealth Depends on Piece of Paper”, Evening Post, 2 April 1952, page 16. 

Ibrahim Seidamet was a Crimean Tatar farmer from Alupka when he settled in the South Island. By 

1960 Seidamet and his Anglo-European wife June were running the Ascot Café on Manchester Street 

in the heart of Christchurch. He retired in the 1970s and died on 3 July 1985 after a short illness. 
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“Migrant’s Claim to Fortune”, Press, 3 April 1952, page 8. 

Ibrahim Seidamet was a Crimean Tatar who settled in the Mainland (see above). 
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Image – Albanian immigrants in Auckland, 1954. From left, squatting – Selajdin Qefaliu (Selahadin 

Kefali), Mazhar Krasniqi, daughter of Bahri Kavaja, and Bajram Murati. From left, standing – Fadil 

Kaceli (Katseli), Arif Zeqollari, Petrit Alliu, Qamil (Kamel) Hasani, Mrs Xhilaga Kavaja and Shaban 

Kyreziu. Source: Sabit R. Abdyli, Bijtë e Shqipes Nё Tokën e Reve Të Bardha (2010). 
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“N.Z. Moslem Community”, Press, 3 January 1956, page 13. 

A new Executive Committee for the New Zealand Muslim Association: two members of the Bhikoo 

family from the Gujarat; Din Akhter from the Punjab; Petrit Alliu, Shaqir Seferi, Fadil Katseli from 

Albania; Avdo Musovich and Remzi Kosovich from Bosnia. 

 

 

 

 

 

 

 



   

 

 249          Social History of the Silent Voices of Muslims in New Zealand 

 

 

“Muslims Raising Funds for a Mosque”, The New Zealand Herald, 4 January 1956, page 8. 
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Mohammad Ali Sunni, Waikaraka Cemetery, Auckland; 1956. 

Inscription - “786” chronogram; rudimentary but adequate Arabic script: “There is no god but Allah, 

Muhammad is the messenger of Allah” (istirja); “In loving memory of Mohammad Ali Sunni, 

Champion Indian Wrestler of New Zealand from 1921-1936, Died 10th Oct 1956 – Aged 70 years. 

Erected by his son Elam Din.” This is the earliest example I can find of Arabic employed on a Muslim 

gravestone. 
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“Public Notices”, Evening Post, 14 June 1956, page 3. 

Mehmet Asfar from Azerbaijan. An MS Goya refugee who arrived in New Zealand in 1951. Also 

known as “Mark Adams”, he was buried in Wellington in August 1991. 
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“Inter-Racial Melee in Pool Room”, Evening Post, 3 October 1957, page 16. 
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Nazmi Mehmet would later be president of NZMA in 1960s when the Waikumete burial plot was 

acquired.  An Albanian Muslim from Macedonia, here he uses the Slavic form of his surname. 
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“Personal”, Evening Post, 9 May 1959, page 1. 

Mehmet Asfar from Azerbaijan (see above). An MS Goya refugee who arrived in New Zealand in 

1951 and really appreciated the health care system. 
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Other Publications by Abdullah Drury 

Books 

Islam in New Zealand: The First Mosque (Christchurch, 2007) ISBN 978-0-473-12249-2. 

Demarcation: A Short Biography of Sheikh Khalid Kamal Abdul Hafiz (1938-1999) (Mubarakpur, 2024) 

ISBN 978-0-473-72135-0. 

A History of Christchurch Muslims: Integration and Harmony (London, 2024) ISBN 978-1-032-77182-3. 

 

Academic Essays and Chapters  

‘A Model for the South Pacific or Skating on Thin Ice? A History and Practice of Islam in New 

Zealand’, The World Muslim Book Review, Vol.46, Issue 1, 2025. 

‘Faith and Loyalty – A Short History of the Muslims of Colonial New Zealand’, American Journal of 

Islam and Society, Vol. 43, Numbers 1-2, (2026), pp.41-65. 

‘Sheikh Khalid Kamal Hafiz: a biography and a study of successful integration’, Waikato Islamic 

Studies Review, March 2024, Vol 10, pp.35-56. 

‘A Short History of the Muslim Community Newsletter’, Al-Qasemi Journal of Islamic Studies, Vol. 

6, Issue 1 (2021), pp.1-40. 

‘Comfortably Numb: A Short History of New Zealand Muslim Discourse and Thought’, American 

Journal of Islam and Society, Vol. 38, Numbers 1-2, (2021), pp.262-285. 

‘Mazharbeg: An Albanian in Exile’, Waikato Islamic Studies Review, June 2020, Vol 6, No 1, pp.4-

20. 

‘Kiwi and the Dervish: A Short History of Bosnian Settlement in New Zealand’, Preporod; Bosnian 

Studies: Journal for research of Bosnian thought and culture, Vol. IV, Number 1 (2020), pp.52-68.  

‘The Tomb of Islam’, Waikato Islamic Studies Review, September 2018, Vol 4, No 2, pp.37-51. 

‘Mahometans on the Edge of Colonial Empire: Antipodean Experiences’, Islam and Christian-Muslim 

Relations, Vol. 29, Issue 1, 2018. 

‘From Illyricum to Elysium: Yugoslav Muslims in the South Pacific’, Waikato Islamic Studies 

Review, September 2017, Vol 3, No 2, pp.44-58. 

‘A Pound of Flesh: A Short History of the Origins of Halal Certification in New Zealand’, Waikato 

Islamic Studies Review, March 2017, Vol 3, No 1, pp.4-23. 

‘Islam’s History and Integration in New Zealand Society – A Convert’s View’, Muslim Integration: 

Pluralism and Multiculturalism in New Zealand and Australia, edited by Erich Kolig, Malcolm 

Voyce (Lanham: Lexington, 2016), pp.113-127. 

‘Don’t Panic: Muslims in the Waikato Region of New Zealand’, Waikato Islamic Studies Review, 

March 2016, Vol 2, No 1, pp.40-61. 
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‘Mostly Harmless: A Short History of the First Century of Muslim Settlement in New Zealand’, 

Waikato Islamic Studies Review, March 2015, Vol 1, No 1, pp.29-49. 

 

Academic Book Reviews 

‘Medieval Muslim Mirrors for Princes – An Anthology of Arabic, Persian and Turkish Political 

Advice’, The Muslim World Book Review, Vol.46, Issue 3, 2026. 

‘The Doctor’s Dinner Party’, The Muslim World Book Review, Vol.46, Issue 3, 2026. 

‘Towards Jihad? Muslims and Politics in Postcolonial Mozambique’, The Muslim World Book 

Review, Vol. 46, Issue 3, 2026. 

‘Sultans and Mosques: The Early Muslim Architecture’, The Muslim World Book Review, Vol.45, 

Issue 4, 2025. 

‘The Global Halal Industry: A Research Companion’, The Muslim World Book Review, Vol.45, Issue 

4, 2025. 

‘Women, Households, and the Hereafter in the Qur’an: A Patronage of Piety’, The Muslim World 

Book Review, Vol.45, Issue 3, 2025. 

‘Palestine: A Four Thousand Year History’, The Muslim World Book Review, Vol.45, Issue 3, 2025. 

‘Faith and Loyalty – Bosniaks and the Austro-Hungarian Empire’, The Muslim World Book Review, 

Vol.45, Issue 3, 2025. 

‘The Religion is Easy – Inspiration for those new to Islam’, The Muslim World Book Review, Vol.45, 

Issue 3, 2025. 

‘The Hand of Fatima – The Khamsa in the Arab-Islamic World’, The Muslim World Book Review, 

Vol.44, Issue 4, 2024. 

‘New China Playbook – Beyond Socialism and Capitalism’, New Zealand Journal of Asian Studies, 

Volume 26, Number 1 (June 2024), pp.203-204. 

‘Hidden Caliphate – Sufi Saints Beyond the Oxus and Indus’, The Muslim World Book Review, 

Vol.44, Issue 2, 2024. 

‘The Warrior Prophet – Muhammad and War’, The Muslim World Book Review, Vol.44, Issue 2, 

2024. 

‘Islamic Soldiers Serving in the Waffen-SS’, The Muslim World Book Review, Vol.44, Issue 1, 2023. 

‘The Savage and Other Short Islamic Stories’, The Muslim World Book Review, Vol.43, Issue 4, 2023. 

‘Fighting, Hunting, Impressing: Arms and Armour from the Islamic World’, The Muslim World Book 

Review, Vol.43, Issue 4, 2023. 

‘A Concise History of Albania’, The Muslim World Book Review, Vol.43, Issue 3, 2023. 

‘In Defense of German Colonialism and how its critics empowered Nazis, Communists, and the 

Enemies of the West’, The Muslim World Book Review, Vol.43, Issue 2, 2023. 

‘Ottoman Sunnism: New Perspectives’, The Muslim World Book Review, Vol.42, Issue 3, 2022. 
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‘Turkish History and Culture in India – Identity, Art and Transregional Connections’, The Muslim 
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‘The Last Muslim Conquest – The Ottoman Empire and its Wars in Europe’, The Muslim World Book 

Review, Vol.42, Issue 3, 2022. 

‘The Leadership of Muhammad – A Historical Reconstruction’, The Muslim World Book Review, Vol. 

42, Issue 2, 2022. 

‘The Muslim Resolutions: Bosniak Responses to World War Two Atrocities in Bosnia and 
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The Last Refuge – A True Story of War, Survival and Life under Siege in Srebrenica, The Muslim 

World Book Review, Vol. 40, Issue 4, 2020.  
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